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The Roshi - the Master
Brigitte D‘Ortschy






The Roshi, the Master

Lao Tzu said:” If the Tao were something
that could be offered , everybody would offer
it to his ruler.

If the Tao were something that could be hand-
ed over, everybody would hand it over to his
parents.

If the Tao were something that could be im-
parted, everybody would impart it to his
brothers.

If the Tao were something that could be pre-
sented, everybody would present it to his
sons and grandsons.*

Where there are objects, there is giving and receiving.

If you have a piece of bread you may give me some and | may receive it.

Where there is objectified knowledge, there is giving and receiving. The teacher tells the child
that the earth is moving around the sun, and the child may receive this piece of knowledge
information.

Whether we receive a piece of bread, or whether we receive a piece of objectified knowledge
or of information on whatever field of science, makes no difference in principle. Whether we
get an object that we may store in our house or stomach, or whether we get an object that we
may store in our brain, in all cases we receive something new and ready-made and we may
use it.

Obijectified knowledge is teachable. Teaching is filling.

Love is not teachable. No amount of teaching, explanation, or analysis will ever make
anybody grasp how to feel love. Love cannot be given or received like an object or objectified
knowledge. You may love someone, but you cannot give him a piece of love, ready-made, so

that he/she may use it, i.e. that he/she may be able to love.

“Hot” is not teachable. The most elaborate treatise on “hot” won’t make anybody grasp what

“hot” actually is — He must experience it for himself, then he will know. So the educator tells

! Translated from the German translation by Richard Wilhelm in Dschuang Dsi (=Chuang Tzu), Diederichs
Verlag, p. 110.- In the German translation the word ‘tao’ is given by ‘SINN’ derived from the ancient German
word ‘sinnen’ = way. In English we don’t find an equivalent — so the original Chinese word ‘tao’ (Jap. ‘do’) is
given.



the child: “Put your finger just a bit into the flame of this candle. Carefully!” — “Outch!” —
“See? Now you know what “hot” is.”

“Hot” cannot be given or received, any more than all the other qualities. How to teach
“sweet” or “bitter’? “Soft” or “rough”. Where teaching ends, instruction by practical

demonstration begins.

Where there are no objects, no objectified knowledge and where there are no qualities either,
then there is neither giving nor receiving, nor teaching, and an instruction by demonstrating in

a practical way is impossible as well.

The Unobjectified-Qualitiless can neither be taught nor shown.
So then: What is any master of spiritual training good for — a Zen-Roshi, a Hindu-Guru, a Sufi
Khan, a Yoga Master, a Zaddik of the Hassidim, etc. — whose sole concern is to bring about

the experience of the Unobjectified-Qualitiless in his disciples?

The Roshi does not teach — the Roshi IS!

In a certain way we may compare the work of a master with that of a catalyst. The master
does not add anything to his disciple, just as the catalyst does not add anything to the liquid it
IS put into. He does not take away anything from his disciple, just as the catalyst does not take
out anything from the liquid. The catalyst therefore does not work in the way of a teacher, nor
in the way of an educator. Its mere presence is enough to make the liquid react, to crystallize.

Just so, the mere presence of the master makes our consciousness react in a certain way.

However, for the beginner, the Zen-master or the Guru gives a few practical instructions; and
later on another level some instructions again are necessary. And so it is with the other
masters of other Ways. The role of the Roshi is also not merely that of a good pedagogue who
influences by example. The Roshi’s role goes far beyond that. He is the manifestation of the
disciple’s true nature. The Roshi is not outside. No master is outside. If the disciple wants to
find the master, he must dive into himself. The disciple may look at the master, but that is just
looking at a picture created by his own state of mind. In that way we cannot discover the

master — neither anything else.

In the beginning, the disciple does not have the faintest experience of what his Roshi is. In

fact it is almost a miracle that anybody of the ordinary “everybody-consciousness” (Jap.



bonpu-no joshiki) ever comes to be the disciple of a true master. In our everybody-
consciousness we are much more inclined to take a false “master” for a true one. And the
other way around. This happened very frequently and perhaps today happens more often than
ever before. Our ordinary state of mind does not give us the slightest possibility to evaluate
the Roshi.

This gets quite evident in the following story taken from “Tales of the Hasidim” by Martin

Buber. 2

“The Rabbi of Kotzk asked:” What about the world (i.e. the congregation)?’ His
disciple (Rabbi Mendel of Vorki) replied: ‘The world stands.’ (i.e. the question of the
succession has not been solved). Then the Rabbi continued: They say you will take
over the world.” And young Mendel answered: “If that were so, I should have a
feeling.’ In conclusion the zaddik said: * They say it is the Hasidim who make a

rabbi.” Thereupon Mendel of Vorki replies: I was never eager to accept alms.”

And Martin Buber says concerning this in his Preface:*

“By that he meant that he did not wish to receive the gift of heaven from the hands of the
congregation and that he did not recognize their authority, but kept to the great Hasidic
tradition.”

It is only the master who can recognize who is a master, not the disciples.

But in some human beings there is a dark drive, a stirring, an instinct, a feeling of value, a
secret working of their True-Nature, an almost artistic inkling that drives them to the Roshi, or

any other genuine master, manifestation of their inmost Being

While a teacher’s knowledge must be directly proportionate to the abilities of his students — a
university professor needs greater knowledge than a kindergarten teacher -, it is different with
spiritual guidance. Here the least developed ones need the most deeply enlightened sage or
saint for their master, while a more developed human being can be furthered by many a

master, as long as that man or woman genuinely has experienced enlightenment.

2 Tales of the Hasidim by Martin Buber, 11, p.8f Schocken Books, N.Y., 1948
® Tales of the Hassidim by Martin Buber, II, p.9 dito.



Many years ago, | once read a line in a Far Eastern tale that said about: “He can even guide
the fishes”, indicating that only a man of the highest state of consciousness is able to reach
into the dullest, e.g. that of fish. The state of consciousness has nothing to do with
intelligence. A university professor, a famous scholar, an excellent engineer may well be
“fish”, while a gardener or waiter may be of a more highly developed consciousness - - -

although not necessarily so.

The words of the Roshi are of great simplicity. Endlessly, patiently he repeats the same
sentence, the same words over and over again, words often that do not need the slightest
intelligence to be understood the very first time. But: Often only after years often we grasp
what his words really imply. Several times on or the other co-disciple said after having
arrived at a small insight concerning his practice: “It is so easy. Why did they not tell us?.
However, “they” — that is our two Roshi — had told us many times, only we just had not been
able to “hear” it. We can hear only what we know, what we have experienced even if ever so
slightly; we can understand only to the degree that our consciousness is developed by

experience. The rest passes unnoticed. So, where is teaching?

The Bible says:
“He who has ears, let him hear.” (Luke 14,35)

But alas, in our ordinary consciousness we just don’t have “ears to hear”.

Why then does a master say anything at all?

Whatever the master says comes from his direct experience of the Truth — or whatever we
want to call IT - , when he uses a given text. Nothing is bases on hearsay, on learnt
knowledge, nothing is secondhand. The master’s words thus don’t act upon us by literal
contents, by an objectified knowledge that we may or may not understand with our brain. In
fact, whether his words have any literal meaning or none, is not of such great importance. In
the beginning without understanding the Japanese words of a Roshi, | was still well guided by
them. How? What matters most is the way in which the words are carried forth by the whole
being of the Roshi, a Being that is my Being. His words vibrate at the Source that is the

Roshi’s as well as the disciple’s, whether the latter knows it or not.



So the master’s words affect us not the way science does, but the way art does. They are not
addressing our head, but our heart. They are not addressing the feelings, the emotions of our

heart, but its very root.

Does art depend on the objects given? For example, does the great art of a picture depend on
the objects it shows? No! An apple by Cezanne, a stone by Sesshu* are great art, while many a
picture representing Jesus-Christ or the Madonna are nothing but “Kitsch”, as millions of little
“religious” pin-up pictures demonstrate. Blasphemy!

By his “teisho™

the Roshi overshowers his disciple with his direct experience of the Essential-
Nature. It is very misleading to translate the word “teisho” by “lecture”. A teisho is the
offering of a Roshi’s experience of the Source, art rather than science, the re-sounding of the
primordial Truth. Do you understand his words? Do you know the language? Don’t even care!

Just listen with you whole being and let your heart be pierced by this power.

What is Rinzai Zenji’s ® “Katsu!” other than this direct expression of the Genuin? Of that
which cannot be expressed in words of logic. There is no logic, scientific, psychological,

philosophical meaning whatsoever. Teaching? Instruction? Example? Ha, ha!

But just as millions of us cannot discriminate between art and trash in paintings, sculpture,
music, or poetry, the multitude of people is even less able to discriminate between the genuine
and the false in religion. Sticking to the objectified, being nailed down on the literal meaning,
the Unobjectified is not discovered. The Genuine is only perceivable to the one who has
become genuine himself to a certain degree. To perceive it is the first step. With that,
however, we are still far from being able to realize it, still farther from living it, “acting” it.
Just as the able perceiver of art is unable to paint a great picture or to compose a great

symphony, so it is here.

Just as it is with the pinkish-sweetish pin-up picture of a saint or of Jesus, painted by an
usurping dilettante, and the apple painted by Cezanne, so it is with words. The most supreme

words — the Sutras, the Bible, the Tora, the Vedas and Upanishads — are nothing but a lie in

* Sesshu Toyo (1420-1506) Zen monk and famous painter, China and Japan

® “tei” means “ to hand up, to offer”, and “sho” is “to recite or read with loud voice”. So it is a “recited offering”
to the Buddha and not an instruction for the disciples.

® In Cinese; Lin-chi I-hsuan, Jap.: Rinzai Gigen (? — 867), famous Zen master, founder of the Rinzai-sect.



the mouth of a fool, i.e. of one who has not experienced to some degree that state of
consciousness by which those were written. But the very simplest word, coming from direct
experience, is the revelation of the Truth itself. A sentence that is perfectly true in the mouth

of one, is a lie in the mouth of another.

Listen to one of the Tales of the Hassidim ” called “The Reception” (p.99), where Rabbi Baer,
“a keen scholar” visits the Baal Shem for the first time .

“Take this book, the Tree of Life, open it and read and expound”, the Baal told him.
Rabbi Baer did. “’You have no true knowledge” said the Baal Shem. “Get up!” The maggid
did. The Baal Schem stood in front of him and recited the passage. Then, before the eyes of
Rabbi Baer the room went up in flames . . .and his senses forsook him. Then he awoke, the
room was as it had been when he entered it. The Baal Shem stood opposite him and said:
“You expounded correctly, but you have no true knowledge, because your knowledge has no

life.”

Information- knowledge, second hand-knowledge, knowledge without experience: dead

words!

It is the master who knows the copy from the original. Can he explain it? There is no
explanation, just as nobody can explain why this or that piece of music is great art. We

experience it or we don’t — it can’t be helped.

“Hock!” The Roshi hit his desk. What meaning does this have? It is just “Hock!”” Now is this
a Buddhist, or a Christian, or a Jewish or a Taoist hock?

In our everybody consciousness we are not happy if we cannot label a thing. We do not drink
a delicious whisky, but we drink “Red Horse” or “Bobby Runner”, in short as Erich Fromm
says, “We drink labels”. In the same way we do not undergo any experience pure and simple,
but we label it “Christian” or “Buddhist”, or “Islamic”, or whatever. We live in the realm of
the objectified. The labels belong to the hearsay world.

As soon as we come to an experience, to a breakthrough, we exclaim: “Really! That’s IT!”

Now we come to realize that it is THAT which the Roshi’s words have been revealing to us

" ibid



all the time — to our deaf ears. To a certain degree now we have “ears to hear”. Suddenly we
know by experience. We are affirmed by the master, and the master is affirmed in some

measure by us, by our indescribable experience.

When we discover the Source, the Unobjectified, all the many religions that sprout from it
snap back into the source, are consumed by this Original-Point. In an instant objectified
knowledge is gone, all labels, all thoughts are gone. But every single item now is just ITself.
In the Original-Point with no qualities whatever every quality comes up brilliantly shining,
most expressive, most unique. “Form is nothing but emptiness, emptiness nothing but form™®

Yes, indeed!

With the experience of this Zero-Point, the Absolute, for the first time we also catch a glimpse
of our master. Up to that moment we may have trusted him, venerated him, and obeyed him,
but what we venerated was not him-Self. We may have said that he is wise or kind or patient,
but what qualities the Roshi has we come to see a bit only after we have touched the “point”

where he has no qualities at all.

But beware of starting out with this as an idea in mind! In fact, the master is the most personal
person. Out of the personal relationship between the master and his disciple, a relationship of
great profundity, there grows the General. But what do I say? Nothing “grows out”! But
suddenly one day we realize: the utmost Personal IS the General, the Absolute!

The Roshi just IS! | just AM! At the Root of Being — the ROOT-ZERO-BEING, there is no
difference, there are not two. The master’s wisdom: THAT, my foolishness: THAT.
WISDOM! FOOLISHNESS! No difference.

The master is and acts in the Root, in the Original-Consciousness. And what do we do? Can
anyone ever act outside this Consciousness? This consciousness has no outside. There is
nothing else. The difference between the master and ourselves is only in the awareness or

non-awareness, the experience or non-experience of this basic fact.

With opening our eyes a bit to our-Self, we discover the Roshi — and the whole world.
Although after such a first glimpse our world still has a fissure, now after all we have come to

be aware of the Ever-Existing.

® From Makahannya Haramita Shingyo = The Heart of the Great Wisdom Sutra



“And lo, I am with you always, until the consummation of the world.” (Matth.28,20)

Yes, of course!

Finally, there is no “with”. So it is also with us and a living master. Finally there is no “and”.

But as long as we are not living that “Finally”, we need the master’s guidance.

What does he do? He is there.
Does he reveal anything special to us? Anything different from the rest of the world? No!
Every tree, every stone, every cloud — every bird, every cat — every gourd, every apple — each,

any, everything reveals the Same.

So then, why a Roshi? Why, why, why a master?

While everything reveals the same, these everthings have not realized that they do so. The
master has. He has made the real REAL, is fully conscious of it. Our consciousness reacts to
this Consciousness. All of us in our ordinary state of mind, our everybody-consciousness, are
unable to react in this way to the existence of a blade of grass, a bush, a table, or a human
being that is not Self-realized. So it is the enlightened master, magnifying glass to our weak

eyes, catalyst to our consciousness who makes us see THAT what IS.

Kamakura, August 19, 1971
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Uberreicht an Koun-An
Doru Chiko Daishi
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Yasutani Roshi von seinem
Dharma-Nachfolger Yamada
Koun Ken

In der Ubungshalle des Wassermondes sitzen.
Die unzihligen Wohltaten der leeren Blumen tibend.



October 7,1987
Year Go-Roshi Sama,

now it is autumn and the cool air will be a relief after the
exceptionally hot summer in Japan.

Here,after a cool summer there was a hot September,but now we
have the usual autumn weather.

In the beginning of September, Maurer grandmother has died

after only three weeks in bed and with 1little physical pain.

But during these three weeks, there was an intense inner struggle.
As a devout Christian who had prayed at least for an hour each
day of her life, she went on praying the familiar prayers,but
more and more also praying for a "release from this valley of
tears". This alternated with phasis of panic fear of death,

So it is: From the depth there is a dark drive,a blind longing
for emancipation from our delusion - and on the other hand

there is this shrinking back from the unknown,there is this
clinging to the "ordinary",i.e.to our burdens and sufferings as
if they were indispensable friends.

Grandmother’s struggle was a vivid unintentional demonstration
and teaching for us "thirdclass horses",and several of my com-
panions had the opportunity to be present and see and hear for
their benefit. This was sll the easier,since grandmother y though
being absorbed by her struggle,liked people to be around her.
Moreover, two or three occasionally helped in the nursing, Out
right through,grandmother was occupied by solving her ultimate
problem to the exclusion of almost all else: exactly the state
to be reached on the cushion.

Indeed,subject to death is only what from the outset does not
really exlst,a superimposition - and no happy one at all. This
being "killed" there is no death any more. How utterly foolish
we arel Loving our fetters and shrinking from our freedo,uwhich
is "close at hand" right through. It is & profound riddle. All
the more so,since people love deep sleep,a state in which the
superimposition is temporarily gone. But to experience this state
while wide awake and fully aware is feared - though longed for—--

The Christian mystic,Johannes Tauler,remarks on this:

" As a consequence of this divestment there is an unbearable

fear. . + « « Man does not know what to make of it,such a strange
fear he feels . . . Your divestment is the reason thereof: you

do not want to die to yourself." (iLranslated from German).
However,for some the force of a breakthrough is so rapid that they
"have no time" for fear.

Fortunately with grandmother a little while before her last breath
the blind longing had overuhelmed all resistance,and there was
peace,

Miki San is in contact with us,but during September he was extra-
ordinarily busy,as he had told us before - probably also due to
"Oktoberfest"-visitors.

More and more people address us,some after quite and Odyssee of
searching. Among them there are more and more profegsional re-
ligious. We do what we can inside and outside the "dojo" to meet
the basic need of as many people as possible as far as it can be
done in a continuous and personal manner. In my eyes,it is not

very helpful to admit hardly known people to a "sesshin" only twice



a year with almost no preparation,no "zazen-kai" in betuween,and
very little personal contact,

The silvery moon is shining - twinkling through the trees. How
marvellous is our heart-mind.

Sitting here,hands moving on the typewriter - how? The telephone
rings,lifting the receiver - how? The daily process with myriads
of facets - things just going on, just going on - becomes ever more
"miraculous" to me and there is an ever deeper amazement., It is
all so evident and yet so secret. The Zero-multitude . . . ,but
though experienced to some degree,l can’t understand it.

When regarding this we say "I knouw",it is direct knowledge as such
and without any object; it is not a "knowing something".

But there always remains an Unknown - or,maybe,an Unknowable - - -

For intellectuals coming from a "why-culture" like the European

one it must be quite a shock to discéver that all answers to Twhy?!
cover only a very thin surface,no matter how brilliant they may be.
And again: no matter how foolish a saying,it_is not outside IT,

But there lurks the great danger of "akubyodo" if clear discrimi-
nation does not go right through,.

A Hindu story comes to mind: A disciple had heard his Hindu-master
say that everything is Brahman. A few days later, in a ravine he
met an elephant with an elephant boy. '"No fear',he told himself,
'the elephant is also Brahman.' So when the elephant-boy called out
to him: "Take care,this is a wild elephant,go aside!" he did not
stir. When the elephant was close,he grabbed the disciple and threw
him aside - where the disciple found himself with broken bones. He
dragged himself back to the hut of his Master: "You have told me
that everything is Brahman,and now look what has happened tome",
and he told the story. The Master smiled and sald:"You have over-
looked the fact, that the warning of the elephant-boy is also
Brahman,"

The silvery moon is now high in the sky = a marvellous autumn
night,

My good wishes for health and wellbeing are with Go-lRoshi Sama
and Okusama as ever,

with Gassho,
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Answer to January 14 th
Brigitte D‘Ortschy






Answer to January ]4t’h (for the next "Ky6sh8")

Having carefully we{ﬁhcd in my mind what we heard (all in Japa-
nese) on January 14 1 have come to the following considera-
tions. This is my answer regarding the "check-up of the

",

'"kenshdé’ of other people’s disciples":

Zen was transmitted from India to China, from China to Japan on a
very high level. Unfortunately, it has now entered the West on a low
level. Though we have often heard that the succeeding teacher should
not only equal his Master but even surpass him, I fail to discover
any trace of that principle when it comes to appointing Western
Lteachers.

More than ten years ago, when seeing that Go-Roshi Sama would run
into a problematic situation with West%ﬁn Zen, I started to warn -
but in vain. The meeting on January 14 , however, was the confirma-
tion that one has run exactly into the situation I had warned of.

When it was considered during this meeting whether the 'kenshdé' of
other Leachers' disciples should not be checked by P. Lassalle or
myselfl "so that Zen will not become nisemono’", this implies that

one regnrds it to be ’'nisemono’ already. Otherwise such check-ups
would nol be considered necessary.

Such checlk-ups will become a source of quarrel, distrust and
confusion and finally poison the European Zen atmosphere - as
everybody will know who is somewhat familiar with Europe.
Here are the reasons:

First of all, it is a question whether or not the other teachers
will be willing to follow that instruction, that is, to send their
disciples whom they consider to have experienced 'kenshd' to someone
clse for a check-up. This demand is a clear sign that their Master
who has authorized them does not. trust them to be able to discrimi-
nate a 'kenshd'., ‘

The students themselves may have misgivings about that method: the
tencher whom so far they had fully trusted is not trusted by his own
Master, So they will be thrown into confusion and insecurity which
is in no way desirable.

Now, if a person would come to such a check-up on command, not
voluntarily, his/her heart will be closed - not a good situation to
begin with and to evaluale a person justly. Even if a person comes
willingly, what is the next step? Let us assume that the teacher has
snid "this is 'kenshd'" and according to my view it is not. The
person has to return to his/her teacher and will be under the same
guidance, and everything will go on as before. Maybe, the other
teacher will ignore my opinion. In this case it was entirely use-
less. But even worse: there is also the possibility that the other
teacher will 'start to quarrel with me. That is the last thing to be
desired. By and by, with such things going on the Zen scene will be
poisoned. Quarrel is not only detestable but also fruitless in the
matter concerned. There is no logical proof for 'kenshdé': One sees
it or one does not - it can't be helped.



When one does not trust a Zen-teacher, authorized by oneself, to be
able to discriminate a 'kensh®6', one ultimately does not trust him
to look into the human heart. Where then is any genuine guidance?
The European teachers may well say: "Since we were authorized to
guide pcople we had the impression that we are trusted by our
Master. Now it comes up that we are not. Why then have we been
authorized?"

In fact, a reasonable question. "Equal to the Master" or
"surpassing him"? 1t is evident that this standard is not applied

to Westerners.

None of the hastily educated Westerners would be considered approp-
riate and good enough for the Sanun Zendo. But if not good enough
for the Sanun Zendo, then not good enough for any other Zendo. We do
not sce a single Japanesc educated with such haste and sent off as a
teacher. Why this double standard?

To really "repair" a false 'kensh8' is a very difficult and time
consuming task, as I have indicated by telling the cases of two
pecople who had come to us from other countries with an attested but
insufficient 'kenshé'., It is a matter of continuous guidance.
However, 1 am in no position to supply this kind of guidance because
the people concerned would have to return to their respective
t.ecacher right. awvay.

All these years, 1 have strictly refused to interfere as long as
anybody is the student of another teacher. I shall stick to this
principal which has proved beneficial.

Moreover, while we are asked to "repair" things abroad, more and
more Westerncrs, educated hastily, are sent abroad from here as
teachers - and may one day need Lo be "controlled". It is as if
someconce would ask us to quench a fire while adding more and more
fuel to it. Where will this lecad to?

Did Go-Roshi Sama himself rush through his Zen training eager to
Lench as quickly as possible and was he quickly authorized by his
Master? No! ‘

The suggested control will never lead to the result one would hope
for but will only prove detrimental to the European Zen scene.
Everybody familiar with Europe will understand this.

AL)/M\ /(V

Kamakura,
January 21st, 1988
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In Memoriam YAMADA KOUN ROSHI

It was two days before the full moon of autumn that on

th

September 13 my venerable Master, Yamada Koun Roshi, has

entered the Great-Transformation.

Although, to some extent, we all had been prepared by the
eleven months of his suffering, this news came as a shock.

It is as if an era had come to an end with him.

My Master who, for so many years, has guided me on the path
of Zen with sternness, limitless patience and loving com-
passion is now carried out of sight, removed from all sense
impressions - a deeply painful: Never again.

Kamakura without Go-Roshi Sama - impossible, unbelievable!
His paint-brushes, not uéed already for months, are hanging
at their stand, never again to be led by his hand. ..

Never again shall I see his benevolent smile, experience
his fury, hear his deep voice while reciting - incompre-

hensible and very painful.

And yet there is peace. It is most of all this fundamental
peace which I owe his guidance. Thanks to him I could open
my eyes to some degree to the fact that the perishable
itself is nothing but the imperishable. In this experience
we are safe. Thus there is also a shimmer of light in our
mourning. In this world of foym-emptiness, of the zero-
multitude, the quality-qualiiyless the opposition of 1life
and death, of time and eternity %5 transcended. There is
just LIFE beyond life and death; &nd in this LIFE the deep

karmic bond is further in existence.

Though Go-Roshi Sama was to me most of all an excellent
Master, he also was like a fatherly friend, always concerned
about me in a helpful way, far beyond his acting as my
sponsor. What I owe him is more than I can say. During the
latter years another important aspect of his role in my

life emerged: In a certain way my Master became an enigma



to me when, with regard to training and transmission, he
said one thing and did something different. Often it was
as if I were dealing with two persons. A tremendous challenge.
Just this "koan" has driven me deeper and deeper. The loss
of this constant precious challenge is a great one, weighing
heavily.
Throughout there was that frankness between us which also
prevails at "dokusan". It is only the truth which enlivens
and makes free. After all, one can only truly struggle with
each other when one is in accord in the very depth. Thus

_ my'Master has never made me pay for my frankness - just

the contrary: The bond became even stronger. Just this fact

clearly shows his greatness.

Oh, my Venerable Master, there is still so much to be done
together! Just this was shimmering through when in the be-
ginning of December 1988, after my return from Europe,
Go-Roshi Sama said to me at Toranomon Byain:
"There is so much I want to télk witﬁ>y6u about - but
at present it is impossible.”
At that time we thought that a few months later there would
be the opportunity. But alas! With my physical ears I
shall never hear what my Master wanted to talk with me
about. But perhaps the mind of his disciple Brigitte may
divine to some degree what was going on in the mind of her

Master, what in particular was on his mind.

His last legacy I received later in December at the same

place:

"Stay alive for a long time and healthy."

While saying so he held my hand fA both his hands. His
words are to me like a command. What kind of hardship they
imply I know now: With regard to $he risk of life an health
which for me is connected with boarding an airplane, I had
to curb my longing to be with my Master during his last
days on earth and, moreover, also had to renounce to parti-
cipate in the ceremonies in Kamakura following his Trans-
formation. A bitter lesson in non-attachment...

Thus, there is no definite point of termination for me -



everything somehow remains in suspense: Is he here? Has he
gone away? The border is blurred - - - yes, having gone

away he yet is here.

It is also painful that just during this period I cannot be
with Mrs. Kazue Yamada who has taken care of each and all
of us in many ways. In 1971 she had the Sanun Zendo built
which facilitated a continuous training. Thanks to this
"dojo" there have been regular Zazen-kai and Sesshin at one
and the same place. We all owe her very much. Now, during
these grievous days I cannot be with her. But my heart is
with her. '

And my heart is %;th Go-Roshi Sama. From now on, this
"being-ﬁith-him" will be expressed in the‘way we - a small
circle of people - shall try to carry on his precious Dharma
- undistorted, unmixed, never misused for any secondary
aims, and never "sold" - as pure as ever possible - incon-

spicuously, in strict practice.

We sit because we sit. There is no squinting at concrete
fruits, no intentional looking for "progress". Each
thought of progress becomes a barrier. My zen-companions
and myself, driven by a dark urge, a blind longing, en-
trust ourselves to Zazen, sure that it takes care of all.
By entrusting ourselves thus to Zazen we entrust ourselves
to our Master, to that man, to whom we owe all that is

)

By becoming aware of the True-Reality in some measure, we

going on here.

i
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meet our Master who so deeply h§élrealized this REALITY.
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In Memory YAMADA KOUN ROSHI

Monica Maurer






IN MEMORY OF YAMADA KoUN ROSHI

B\ !

Monica Maurer

[t was in about 1968 or 1969 when I began to become in-
terested in Zen and took a look in our library at home to see if
there was anything there to read about Zen. There I found the
book Zen in the Art of Archery by Eugen Herrigel. I read the book,
understanding nothing. It confused me so much that I went to the
nearest bookstore where | found myself magically attracted to a
thick book with three wide strokes on its cover. It was the book
The Three Pillars of Zen. 1 opened it and read "The enlightenment
experience of Mr. K. Y., a Japanese executive, age 47." My first
reaction was: "WOOOOOWW! -- That's what I want!" 1 bought the
book.

Only much later, when I already knew Yamada Kéun Roshi, did
[ learn that he was this Mr. K.Y. to whom this deep experience had
occurred.

My goal became to have such an experience and with this book
as my guide I began to sit alone until in 1974 my grandmother
read in the paper that a Father Lassalle would be giving a lecture
on Zen in Munich. But this lecture turned out to be more than just
a lecture, because it eventually brought me to a one-week sesshin
in which I got the "taste" of Zen -- mostly in my legs. Father Las-
salle told me about his master in Kamakura and of a woman named
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D'Ortschy. By chance a stranger heard me wish out loud that I
wanted to meet D'Ortschy, and she in turn knew someone who
knew D'Ortschy. So I met D'Ortschy in the most direct way during
the three days when, by chance, she was in Munich and became
her pupil. Once again [ was excited to hear the name of the "Roshi
in Kamakura," Yamada Kéun Roshi.

One year later in San'un Zendo in Kamakura, as [ bowed before
the Roshi during dokusan, I realised with thankfulness that [ was
kneeling before one of the most exceptional people [ would be
privileged to meet in my life.

The older I become the deeper my thankfulness -- because
something unique happened -- the knowledge of his existence
alone changed my world. A roshi "IS," and the longer I follow the
path of Zen, the more aware [ become of this "IS."

I was a pupil of Brigitte D'Ortschy, Kéun-An Roshi in Munich,
who in turn was a long-time disciple of Yasutani Haku'un Roshi
and Yamada Kéun Roshi. [ went through the koans in Munich and
since 1975 was able to accompany my Roshi on her travels to and
from Japan and in this way travelled twice a year to Kamakura. I
was allowed to sit in San'un Zendo and during my first years there
received dokusan with Yamada Koun Roshi. These dokusans will
always be etched in my memory. '

This presence of the Roshi, even after long hours in the
dokusan room -- a whole universe opened up in all its brilliance.
[n contrast to my small answers he was like living fireworks. HE
WAS! And that was stunning, spurred me on, and was refreshing.
He showed me the "True Man" with all his facets. For me he never
was a strict roshi, or perhaps only seldom.
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He showed me the person who, through his spiritual transfor-
mation in life, had passed through the "Zero-Infinity"equation
which he often mentioned. Only after both my roshis entered the
"Great Transformation" am [ slowly beginning to grasp this.

He and his wife invited me to live in their house and I am
endlessly thankful that I had the fate to be allowed to accompany
him and his wife on trips and excursions, as well as to be allowed to
witness their personal life, to experience his dignity, goodness,
endless humor, charm and his wonderful warmth and kindness.
Yamada Koun Roshi and Okusama became my "Japanese foster
parents,” really in every respect, in the same way as they had
been for my Roshi, Brigitte Kéun-An D'Ortschy, and for many
others in the zendo in Kamakura.

But his influence reached much further: to Europe, for ex-
ample to the zendo in Munich. D'Ortschy Roshi often said that, if it
were not for Gordshisama and all the help of Okusama this zendo
would not be. She spoke lovingly of her honored master as a
fatherly friend, sponsor, and as a deeply enlightened person --
and of her greatest challenge, which spurred her deeper and
deeper. Until her death in 1990 she spent half of every year in
Japan, to train herself further by having intensive contact with
her master. A few months before her death, as she heard in
Germany that he had entered the "Great Transformation," she
said: "He was the most important person in my life."” How she
regretted not being able to attend his funeral services.

[ was fortunate enough to witness some of their intensive
encounters in the zendo in Kamakura. Once, sitting in the zendo
and waiting, I heard a loud discussion about the suitable words for
English and German translations. Sometimes it sounded as if
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sparks were flying -- a loud Commo‘tion -- then after the job was
finished both came out beaming with satisfaction, the Roshi with
an impish smile on his face. An unforgettable sight.

[ experienced Yamada Roshi not so much as a personal chal-
lenge, but rather as an indicator of my most inner essence. He
was, and for me will always be, the "True Man," who uncovered
everything. He was a "Japanese Father."

Thankfully, I now follow the Way which was revealed to me by
him, and which he exemplified in complete naturalness. This! --
the first autumn leaf -- the warm sun in the face in front of the
south portal of Notre Dame in Paris -- the smell of miso soup in
Kamakura. So many memories, so many hours spent together,
and now in retrospect, all the time in the world.

All the time which I was fortunate enough to spend together
with Yamada Koéun Roshi, Okusama, and D'Ortschy Roshi in the
many cities of Europe still resounds thankfully in my heart.

What luck that the spirit of the Roshi lives on and shows itself
in San'un Zendo personified through Kubota Ji'un Roshi, Yamada
Ryoun Roshi, his son, and of course Okusama, who remains as
before, the soul of the house. My thanks to them, as well as to all
the other roshis and teachers there.

Yamada Koun Roshi's spirit lives on in the zendos of the Sambd
Kyodan around the world -- also in the Munich zendo.

[ wish and pray that the teachings, writings, and the teishos of
the Roshi will be further propagated and his life will in this way be
perpetuated, because a roshi "IS."

Dedicated in deep esteem and thankfulness to my two Roshis,

Koéun-An D'Ortschy and Yamada Kéun-ken.
(May 1994; translated from German by Steve Reese)
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Interview mit Brigitte d’Ortschy

Die noch jugendliche Diplom-Ingenieurin und
Architektin  Brigitte d’Ortschy ist in Berlin
geboren und studierte spater in Graz und Berlin,
wozu sie sich ihre Studiengelder selbst verdie-
nen musste. Schon als Werkstudentin fand
sie Zugang zu psychologischen und optischen
Forschungsarbeiten, die im Zusammenhang
mit der Architektur standen. Eine Stellung als
Assistentin an der Technischen Hochschule
Miinchen kam ihrem Interesse an wissenschafi-
lichen Arbeten entgegen. Wihrend eines mehr-
monatigen Studienaufenthalts in den USA
arbeitete sie auf dem Gebiet der Stadiplanung,
und dies wiederum war die Grundlage fiir ihre
darauffolgende Mitarbeit bei der Bayerischen
Arbeitsgemeinschaft fiir Raumforschung und
in der Landesplanung, in der sie bis zum
Jahr 1952 titig war. Mit dem Aufbau der
Frank-Lloyd-Wright-Ausstellung in Florenz
und kurz darauf im Haus der Kunst in Miin-
chen, stiess Frau d’Ortschy auf ein Arbeitsge-
biet, dem sie nun lange Zeit treu bleiben sollte.
Der Begegnung mit Frank Lloyd Wright aber
folgte zundchst ein lingerer Aufenthalt in
Arizona, mit intensiver Arbeit im Atelier
Wright verbunden.

7500 Wohnungen hat Brigitte d’Ortschy dann
in den Jahren darauf als Leiterin der Miinche-
ner Wohnberatung des Deutschen Werkbundes
eingerichtet. Deshalb meinte sie auch eines
Tages, nun sei es genug und wandte sich neuen
Aufgaben zu. Seitdem arbeitet sie auf dem
gleichen Gebiet selbstindig, schreibt fiir die
Fachpresse und den Funk und hdlt engen
Kontakt mit der Industrie und allen Stellen,
die sich mit Fragen des Wohnens und aer
Raumgestaltung befassen. Am liebsten wiirde
sie die Industrie beraten. Sie glaubt genau zu
wissen, wer besonders geeignet wdre, alle Liik-
ken zu fiillen, die der Einrichter und natiirlich
auch der Kaufer immer wieder spiirt. Was aber
gebraucht wird und wis es beschaffen sein
miisste, weiss sie sehr genau aus ihren reichen

Interview with Brigitte d’Ortschy

The still young graduate engineer and architect
Brigitte d’Ortschy was born at Berlin and
studied at Graz and Berlin for her degrees,
being compeiled 16> earn the money for her
education herself. Her work while a student
included psychological and optical research
in connection with architecture. A position
as an assistant at the Technical University
Munich blended with her interest in scientific
work and several months of studies in the
USA acquainted her with city planning, which
in turn was the basis for her following employ-
ment with the Bavarian Association for
Housing Research and State Planning, where
she worked until 1952, When the Frank Lloyd
Wright exhibition at Florence was started, and
shortly afterwards at the Haus der Kunst at
Munich, Mrs. d’Ortschy encountered a branch
of activities she would be devoted to for a long
time. The meeting with Frank Lloyd Wright
was followed by ar extensive stay in Arizona,
combined with intensive work at the Wright
studio.

Then, during the next years, Brigitte d’Ortschy
decorated 7500 homes in her capacity as head
of Munich Advisory Branch of the German
«Werkbund». One day she felt that she had
done enough in that line and she turned to
other objectives. Ever since, she has been
working as a free-lance artist, writing for trade
Jjournals, for the radio networks, maintaining a
close contact to industry and other institutions
connected with living and interior decoration.
She would very much like to advise industry.
She is sure of knowing what would be suited
best to fill the gaps always faced by the decc. utor
and, of course, by the buyer. What is needed
and how it should be obtained is something
she knows very well from her wealth of experience
and the requests of wives advanced in that
connection. We asked Mrs. d’Ortschy what in
her opinion should first be offered by the trade.
She replied that a well-designed double bed
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Une interview de Brigitte d’Ortschy

Brigitte d’Ortschy, ingénieur diplomée et archi-
tecte, est née & Berlin. Elle fit ses études a
Gratz et @ Berlin, ou elle devait gagner 'argent
nécessaire & cet effet. Déja comme éiudiante,
elle trouva accés aux travaux d’ordre psycholo-
gique et optique en rapport avec I'architecture.
Un emploi d’assistante & I’ Ecole polytechnique
de Munich vint au-devant de I'intérét qu’elle
prenait pour les travaux scientifiques. Au
cours d’un séjour de plusieurs mois aux USA,
elle s’occupa d’aménagement des villes, ce qui
lui servit de base lorsqu’elle fut appelée a
collaborer a la Communauté de travail bavaroise
pour Pétude de Pespace, et dans P'urbanisme
régional, ou elle fut occupée jusqu’en 1952. En
participant @ Pédification de Uexposition
Frank Lloyd Wright & Florence et, peu aprés,
de la Maison des Arts de Munich, Mme
d’Ortschy aborda un secteur auquel elle devait
rester longtemps fidéle. Sa rencontre avec
Frank Lloyd Wright fut d’abord suivie d’un
long séjour en Arizona, qui comportait un
travail intensif dans Uatelier du précité.

Dans les années qui suivirent, Brigitte d’Ort-
schy procéda @ I’aménagement de 7500 loge-
ments en tant que directrice du bureau de
Munich de la Consultation en matiére de
logement, organisation du «Werkbund» alle-
mand. Un jour, elle trouva que cela suffisait et
se tourna vers d’autres tiches. Depuis lors,
elle s’est établie dans le méme secteur, écrit
pour la presse professionnelle et la radio, et
gntretient des contacts étroits avec 'industrie
et tous les organismes quis’occupent dequestions
relatives d 'aménagement intérieur. Ce qu’elle
préférerait, ce serait de conseiller I'industrie.
Elle croit savoir exactement qui serait particu-
liérement apte & combler les lacunes sans cesse
relevées par le décorateur et, naturellement,
aussi par Pacquéreur. Mais ce dont on a
besoin et comment se le procurer, elle le sait
trés bien; son expérience I'y autorise et elle
connait les désirs des maitresses de maison.
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Erfahrungen heraus und von den Wiinschen
der Hausfrauen her. Wir fragten Frau
d’Ortschy, was nach ihrer Ansicht als erstes
recht bald in den Handel kommen sollte. Es
fehle, so meinte sie, ein gut konstruiertes
Doppelbett. Die Einbauschrinke in den Woh-
nungen des Sozialen Wohnungsbaus liessen zu
wiinschen iibrig oder fehlten ganz. Gute Flur-
garderoben seien kaum zu haben, und nur
wenige der im Handel befindlichen Bettzeug-
kdsten  seien wirklich brauchbar. Anbau-
schrinke liessen in der Konstruktion oft zu
wiinschen tibrig. Und schliesslich fehle auf dem
Mabelmarkt ein in der Serie — also billig —
. hergestellter Esstisch, der an der Wand hoch-
geklappt werden kénne. Gute, billige Lampen
wiirden immer wieder verlangt. «Es gibt so
viele Dinge, die es nicht gibt», sagte Frau
d’Ortschy humorvoll. «Vom Kochliffel bis zur
Verkehrsampel ist vieles, vor allem in der
Formgebung, verbesserungsbediirftig. Auch soll-
ten endlich einmal Fussboden entwickelt wer-
den, arbeitsparend, isolierend und wdrmend,
aber auch in der Preislage so, dass jedermann
sie bezahlen kann.»
Unter den deutschen Formgestaltern und ein-
schldgigen Fachleuten gibt es wohl kaum einen,
dem nicht zumindest der Name Brigitte
d’Ortschy’s bekannt ist. Die meisten aber sind
thr irgendwo einmal begegnet. Denn sie ist
viel unterwegs, micht nur in Deutschland, son-

=*dern quch-im Auslend. Zur Zeit richtet sich -

thr Blick auf Japan; von dort wurde eine sehr
verlockende Aufgabe an sie. herangetragen.
Man mochte in Tokio eine Ausstellung iber
gute Industrieform zeigen, andererseits plant
man unter ithrer Regie in den europdischen
Ldindern eine Ausstellung von Arbeiten japani-
scher Formgestalter. Das aber wiirde fiir die
stets Unternehmende bedeuten, dass sie thre
reichen Ausstellungserfahrungen von Helsing-
- borg und von der Triennale in Mailand, wo
sie als Beaufiragte des Rats fiir Formgebung
fiir die deutschen Pavillons zu sorgen hatte,
verwerten und vermehren konnte. Auf der
X1. Triennale in Mailand galt es, im An-
schluss an den Deutschen Pavillon eine Woh-
nung mit vorhandenen Serienmébeln und Tex-
tilien einzurichten. Dies erforderte grosse Ge-
schicklichkeit und ein betrdchtliches Mass
an Objektivitdt und Sachkenntnis. Anldsslich
der Interbau griff Frau d’Ortschy wieder ein-
mal zum Zeichenstift. Der von ihr entworfene
verstellbare Kindertisch und auch eine aparte
Stehlampe mit einem Schirm aus Lindenspan-
holz fanden viel Beifall. Im iibrigen richtete sie
im Hansaviertel im Haus des Finnen Aalto
eine Einzimmer- und eine Dreizimmerwohnung
vollstandig ein.

Der Schwerpunkt ihres Schaffens liegt fiir
Brigitte d’Ortschy nicht bei dem Entwurf des,
‘Einzelmaibels oder des einzelnen Gegenstandes,
so wichtig sie ihn auch nehmen mag. Ihr Haupt-
interesse gilt neuen Ideen und den Dingen,
die den heutigen Bediirfnissen entsprechen und
die Menschen von iiberholten Gewohnheiten
losen. Stindig verfolgt sie den vielschichtigen
Einfluss der Wohnprobleme auf die mensch-
liche Gesellschaft und auf die gesamte soziale
Struktur. Daraus ergibt sich wiederum ihre
Vielseitigkeit, ohne jede Zersplitterung.

i
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was a first essential. Wall cébinets in the homes
built by social planners either left much to be
wished for or were left out ‘sntirely. Good floor
stands are hardly ever offered and few of the
chests for the "bedding available are really
practical. The design of unit-type cabinets she
considered often questionabje. And finally, the
furniture market as yet neier offered a dining
room table, sold at low price due to series
manufacture, hinged to the wall. Good, low
cost lamps were always an asked-for item.
«There are so many things wot available», Mrs.
d’Ortschy said with wry humor. «Beginning
with the ladle, and ending with traffic signs,
much can be improved, particularly as. to
design. And then there should be floors of the
labor-saving, insulated and heated type, at a
price anyone can afford.»
Among German designers and pertinent experts
there is hardly one who at least did not hear
about the name of Brigitte d’Ortschy. Most
of them did meet her somewhere at some time
or other. She does a lot of tiavelling, not just in
Germany, but also abroad. At present, she is
infatuated with the idea of going to Japan
from where she has received a tempting offer.
Tokio intends to hold an exhibition showing
good industrial design, <while in addition,
Japanese designers are planning an exhibition
of Japanese products in European countries,
to be organized by her. To this enterprising
woman this ~would “neurs anopportanity” to
exploit and improve upon her experience
gained at the exhibitions of Helsingborg and
the Triennale at Milan, where she acted as a
deputy of the Council for Design at the German
pavilion. At the XIth Triennale in Milan she
had to furnish @ home with available series-
type furniture and textiles on the basis of
exhibits at the German pavilion. This took
great skill and a considerable measure of
objectivity and trade knowledge. At the Interbau
Mrs. d’Ortschy once again took to drawing.
The adjustable children’s table designed by her,
and an attractive lamp with a shade made of
lindentree plywood found much acclaim. At the
Hansaviertel in the house of the Fin Aalto
she completely decorated and furnished a
dining room and a three-room apartment.
The focal point of her activities is not purely
the design of an individual piece or object
Ro matter how important she considers such an
item. Her main interest is devoted to new ideas
and to objects meeting present-day require-
ments, and the desire to free mankind from the
habits of tradition. She continuously observes
the manysided influences of the housing
problem and the homes on human society and
the entire social structure. This, in turn,
proves her wversatility, which by no means
indicates a scattering of efforts.

Doris Rossa, Stuttgart
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Nous lui demandéames ce qui, é son avis, devait
étre introduit sans retard dans le commerce.
Il manque, dit-elle, un lit double de construction
bien congue. Les armoires encastrées des
appartements construits dans le cadre du pro-
gramme social laissent d désirer ou font totale-
ment défaut. Les portemanteaux de vestibule
bien étudiés sont rares et peu de coffres a
literie en vente dans le commerce sont réellement
utilisables. Les rangements par éléments sont
loin d’étre irréprochables quant & la construc-
tion. Enfin, il manque sur le marché une table
de repas fabriquée en série, donc & un prix
abordable, et qui peut étre relevée contre le
mur. On réclame toujours des lampes utiles
et bon marché. «Il y a tant de choses qui
n’existent pas», dit Mme d’Ortschy avec
humour. «Depuis la cuiller @ pot jusqu'd la
lanterne de signalisation, que de perfectionne-
ments- nécessaires, surtout quant d la forme.
On devrait aussi trouver enfin des sols isolants, -
chauds, d’entretien facile et dont le prix fit
a la portée de toutes les bourses.»

Parmi les créateurs de formes et spécialistes
compétents allemands, il n’ en a guére qui ne
connaissent. Brigitte d’Ortschy, au moins de
nom. La plupart 'ont déja rencontrée quelque
part. Car elle se déplace beaucoup, non seule-
ment en Allemagne mais aussi a Pétranger.
Pour le moment, ses regards sont tournés vers
le Japon d’ou elle a regu une proposition
séduisante. On voudrait organiser a .Tokio
une exposition quiprésentdt laformeindustrielle
esthétique. D’autre part, on envisage de mettre
sur pied, dans les pays européens et sous sa
direction, une exposition d’ouvrages réalisés
par des créateurs de formes japonais. Cela
revient & dire que celte femme entreprenante
pourrait mettre en valeur en méme temps qu’ac-
croitre les expériences en matiére d’exposition,
gu’elle a accumulées @ Helsingborg et & la
Triennale de Milan ou, déléguée par le Conseil
pour Uétude des formes, elle s’est vu confier
Porganisation du pavillon allemand. A la XIe
Triennale de Milan, il s’agissait d’aménager
un appartement annexé au pavillon allemand
et de 'équiper de meubles de série et de textiles
trouvés sur place. Cette tiche exigea une grande
habileté et un haut degré d’objectivité et de con-
naissances. A 'occasion de I’ Interbau, Mme
d’Ortschy saisit une fois de plus le crayon.
La table d’enfants réglable dessinée par elle,
ainsi qu’un remarquable lampadaire muni d’un
abat-jour en copaux de tilleul récoltérent un
grand succés. En outre, elle procéda, dans le
quartier Hansa, a 'aménagement complet de
deux appartements, une et trois piéces, qui
faisaient partie de la maison du Finlandais
Aalto, connu dans tout le monde.

Le point essentiel de son oeuvre créatrice n’est
pas, pour Brigitte d’Ortschy, le dessin de
meubles ou d’objets individuels, si important
soit-il pour elle. Son intérét se porte surtout vers
les idées nouvelles et les choses qui répondent
aux besoins actuels et détachent les hommes des
coutumes dépassées. Sans cesse, elle suit les
influences multiples que le probléme du loge-
ment exerce sur la société et sur toute la struc-
ture sociale. D’oi ses vastes connaissances sans -
que Uon puisse apercevoir le moindre éparpil-
lement de ses riches capacités.
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Interview with Brigitte D'Ortschy
by Doris Rossa, Stuttgart, =~ 1958

The still young graduate engineer and architect Brigitte
D’'Ortschy was born in Berlin and studied at Graz and Berlin for
her degrees, being compelled to earn the money for her educa-
tion herself. Her work while a student included psychological
and optical research in connection with architecture. A position
as an assistant at the Tecnical University orf Munich blended
with her interest in scientific work, and several months of stu-
dies in the USA acquainted her with city planning which in turn
was the basis for her following employment with the Bavarian
Association for Housing Research and State Planning, where
she worked until 1952. When the Frank Lloyd Wright exhibition
at Florence was started and shortly afterwards at the Haus der
Kunst at Munich, Mrs. D’Ortschy encountered a branch of ac-
tivities she would be devoted to for a long time. The meeting
with Frank Lloyd Wright was followed by an extensive stay in
Arizona, combined with intensive work at the Wright studio.

Then, during the next years, Brigitte d’'Ortschy decorated
7500 homes in the capacity as head of Munich Advisory
Branch of the German «Werkbund» One day she felt that she
had done enough in that line, and se turned to other objecti-
ves. Ever since, she has been working as a free-lance artist,
writing for trade journals, for the radio networks, maintaining
a close contact to industry and other institutions connected
with living and interior decoration. She would very much like
to advice industry. She is sure of knowing what would be sui-
ted best to fill the gaps always faced b the decorator and, of
course, the buyer. What is needed and how it should be ob-
tained is something she knows very well from her wealth of
experience and the request of wifes advanced in that connec-
tion. We asked Mrs. D'Ortschy what in her opinion should
first be offered by the trade. She replied that a well-designed
double-bed was a first essential. Wall cabinets in the homes
built by social planners either left much to be wished for or
were left out entirely. Good floor stands are hardly ever offe-
red, and few of the chests for the bedding available are really
practical. The design of unit-type cabinets she considered of-
ten questionable. And finally, the furniture market as yet ne-
ver offered a diningroom table sold at a low price due to seri-
ous manufacture, hinged to the wall. Good, low cost lamps
are always an asked-for item. «There are so many things not



availabley, said Mrs. D'Ortschy with wry humour, «begin-
ning with the ladle and ending with traffic signs, much can be
improved, particularly as to design. And then there should be
floors of the labour-saving, insulated and heated type at a pri-
ce anyone can afford.»

Among German designers and pertinent experts there is
hardly one who at least did not hear about the name of Brigit-
te D'Ortschy. Most of them did meet her somewhere at some
time or other. She does a lot of travelling not just in Germany
but also abroad. At present she is infatuated with the idea of
going to Japan from where she has received a tempting offer:
Tokyo intends to hold an exhibition showing good industrial
design, while in addition Japanese designers are planning an
exhibition of Japanese products in European countries to be
organized by her. To this enterprizing woman this would mean
an opportunity to exploit and improve upon her experiences
gained at the exhibitions of Helsingborg and the Triennale at
Milan, where she acted as a deputy of the Council for Design
at the German pavilion. At the XIth Triennale in Milan she
had to furnish a home with available seriestype furniture and
textiles on the basis of exhibits at the German pavilion. This
took great skill and a considerable measure of objectivity and
trade knowledge. At the Interbau, Mrs. D’Ortschy once again
took to drawing: The adjustable children’s table designed by
her and an attractive lamp with a shade made of lindentree
plywood found much acclaim. At the Hansaviertel in the
house of the Fin Aalto, she completely decorated and furni-
shed a dining room and a three-room apartment.

The focal point of her activities is not purely the design of
an individual piece or object, no matter how important she
considers such an item. Her main interest is devoted to new
ideas and to objects meeting present-day requirements and
the desire to free mankind from the habits of tradition. She
continuously observes the manysided influences of the hou-
sing problem and the homes on human society and the entire
social structure. This, in turn, proves her versatility, which by
no means indicates a scattering of efforts.
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ATTEMPTS TO SEE THE OBVIOUS (1)

By Brigitte D’Ortschy

L Barnnn o s
When I ean-to Japan in August 1963, I didn’t even know
the word “zazen.” But I was convinced that this Zen I had

heard of in Germany had something of fundamental importance
in store for me. Now, which were the reasons for searching
this fundamentally important Something? This needs some
explanations.

Memory, going back to the age of one year and two and a
half months, tells me: First, that 1 never had the feeling of
being freshly “produced”, but just of “continuing”, and second-
ly that essentially I have never changed.

When being four years old, learning a little prayer, I refused
to say “dear God”, just “God” would be all right, and explained
that “God has no qualities”. A little later, being four or five
years old, and desolately sleepless in bed as usual, because I
needed only four hours of sleep, I suddenly realized that I was
not this tiny body — I just as well was that strange furniture
over there, the room, the garden, etc. This deeply consoled me.

When being nine, there was a strange experience with hea-
ling. The essence of it was to me: His body is not “his body”;
my body is not “my body”. (’

At the age of twelve when one afternoon walking around
in a suburb of Berlin, I suddenly experienced IT — nog# shock,
no vision - plain and simple: IT. Rushing home for an unknown
purpose, on my arrival I found myself writing a poem on IT.

Not to talk in hieroglyphs, some lines of it may be givea here,
translated from German into English:
Beginning: IT is.
: In tranquil totality there stands
what seems to be existent by itself,
beyond cause and effect.

(28)




End: There, at IT’s first radiance
the whole world may arise to me in brilliant shine.
And surprised I am looking at me,
not yet understanding what my heart was contempl-
ating here.

It took me 34 more years to know a bit more of “what my
heart” had been “contemplating” then! Being full of IT, I tried
to tell everybody. Nobody understood. For companionship 1
turned to the large library of my grandfather. For four years,
up to the age of sixteen, going through volume after volume,
this reading was no ordinar reading, but only an intensive search
for somebody who knew IT. F inally I found Chuang-tzu (Séshi),
Angelus Silesius, and Meister Ekkehart, and was somewhat co-
ntent. I stopped reading altogether. But all this was not enough.

When being 13, waiting at the familiar station of Werder/
Havel, it came to my mind: At first in human life there is the
“First Naturalness”, then the state of “Cognizing Consciousness”
is entered, and after that by all means the “Second Naturalness”
has to be reached. I then knew that “long ago” I had entered
Cognizing Consciousness. How now to reach — consciously - the
Second Naturalness ?

Two years later, being 15, when one afternoon I sat waiting
for a pupil to teach her Latin, looking out of the window and
seeing only sunshine-light and nothing in particular, all of a
sudden I got aware of smelling withered violets, and at the
Same moment down in the courtyard somebody opened the metal
garbage can. Abruptly sight, fragrance, sound coincidingly ru-
shed into one, into NOW! While IT did not come as a shock,
NOW did. Deeply excited for weeks and months, I tried to give
this marvellous , never ending NOW to everybody. Nobody
wanted it. Nobod understood. Within the following weeks,
slowly and penetratingly I learned about time and TIME. But
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this was not yet TIME-time - that came many years later. In
an entirely different way I was to learn about SPACE-space.

All those years, I was so busy within myself that whenever
a member of the family addressed me, my only answer was:
“Quiet, I am thinking.” In reality it was a constant “listening”,
but I could not hear well enough — not remember well enough.
The family in mocking horror called me “Mme. Blavatsky,” whrc
4dch I hated without knowing who this Mme. Blavatsky was.

With IT, NOW, and TIME as thorns in my flesh and the
Second Naturalness as a goal, I was determined to go any and
all ways to find an explanation and to fulfill THE DEMAND.
It was in any minute of my life, even in sleep. |

Now at first I turned towards science, the normal source of
information for a normal European of today. Studying several
fields of science, including engineering, I however could not find
what I was looking for. But I am grateful for the severe tra-
[ning I underwent, to all those, who taught me, and played the
delightful game of science with me. But when I did not find
what I was in search of, I got angry, furious indeed — and the
world got angry, furious with me.

Most intimate friends were much more revealing: They were ma-
gnifying glasses for IT, catalysts for IT to “crystallize” - as I
told them.

When being 32, the following happened: Sitting in Munchen
in discussion with highly intelligent friends, I had a glass in my
hand, and suddenly I “saw” that glass. On the spot I said:
“When we have undergone all kinds of research on this glass,

as to physics, chemistry, mathematics, optics, etc., we still don’t
know anything about it. But look: This is a glass — GLASS!
That is all. That is IT!” In a new way, I had found that “God
has no qualities”. But it was not enough.

Around the middle of my thirties, the darkest period of my life
had begun, full of suffering, guilt, and constant fighting, chall-

(26)
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enging myself. It was like galloping wildly, stamping the earth
to strike sparks from it, and threatening heaven to make it an-
swer. . .and sometimes there was a spark, there was an answer:
When I had worked myself into the depth of suffering, one ev-
ening I met: JOY. But in my utter foolishness, I forcibly pushed
aside even this striking experience: Not enough! But this mom-
ent of intense delight I could not get out of my memory. How-
ever, I was not willing to give in.— Miraculously enough, succe-
ssful work had gone on all the time, and other problems and
difficulties were rather easily solved by “concentration on the
moment.” Christmas and Easter, two dearly beloved festivals of
deepest meaning to me, I decided no more to celebrate: As long
as Christ was not born, not resurrected within me every minute
of my life, I had no right to celebrate, what then was only a
“historical fact”, and thus without any meaning and reality.
One day I closed the shutters of my dwelling in Munchen, and
lived in nearly complete darkness, after I had separated from all
my many friends - friends in spite of myself. But one friend did
not take notice of that, and now and then broke into that “cave
of a devil” to see whether I had committed suicide, and if not, to
keep me alive by some food. (I did not at all intend to kill myself,
because I knew it to be useless, even “impossible”, and 1 was
much too busy)... One day, after some weeks, when finding me
at the top of fury, loudly and blasphemically shouting at the bri-
lliant IT, this friend slapped me right in the face. Nothing I had
deserved better. Then this friend opened the shutters. The shu-
tters remained open. I resumed work, torrents of work, furious
work.

At the age of 38, in one of those whirlstorm-like working pe-
riods of twenty and more hours a day, each day for months on
end, one morning I awoke and knew: All TIME is my time! A
triumphant feeling, full of awe. I worked on with absolute precision.
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Time was made of rubber, endlessly stretchable. Now I had
TIME—-time. But it was not enough.

At the beginning of my thirties, a friend bad given me a sm-
all booklet, asking me to read this “Zen in the Art of Archery” -
and for once I did. Soon afterwards, I met Amano Taro San an
architect, at the place of Frank Lloyd Wright, Arizona / USA, -
myv first Japanese friend. The booklet on Zen and this friend ma-
de me feel: Japan has something of highest importance in store
for me. But the time for Japan had not yet come. The time of
rebellion was@head. Once in those fits of rage, I shouted in the
house of friends in Munchen: “Why can I not become what I am!
I can’t run around in the streets, calling aloud for a master-mas-
ters are not just lying around there!”But in due course the master
came — in Japan.

Around fourty, I somehow made peace with myself. But THE
DEMAND remained as constant urge. When being 41, I received
a letter from Japanese friends: “Why don’t you come to Japan?”
Indeed, why didn’t I? Thus I finished my several professional
tasks, slowly dissolved my household, and bought a ticket. Things
were done, as if not myself were doing them. It was as if a page
in a book had been turned, and I had read: “And then she went
to Japan.” Ah, that’s what she did.

Shortly before leaving for Japan, I had a strange experience:
When getting up in the morning, I fainted (which is completely
unusual), fell down, got up — fell down again, got up — and this
about seven times. But all the time straight through even while

being unconscious and having no command over body and mind,
there was Something, which afterwards I called CONSCIOUSESS.
[ cannot describe it.  The only thing I truly can say: IT WAS
PRESENT.

Afterwards I knew that it must have been the same as some-
times in sleep only more clearly than while asleep. For me it
served as a proof for my lifelong conviction that death is nothing
to be feared. — But it was not enough. I went to Japan.
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- ATTEMPTS TO SEE THE OBVIOUS (2)
By Brigitte D’Ortschy

After arrival in Japan and settling down in Kamakura, I
did not run around to find Zen. So thoroughly were the
bridges behind me destroyed, that it seemed to me, this new
continent was obliged to open. And that it did, when after six
rather difficult months I met Mr. and Mrs. Kapleau in Febru-
ary 1964. Then and there, for the first time I heard the word
“zazen”. Mr. Kapleau gave me the “Introductory Lectures”, by
Yasutani Roshi, and I read them. Right in the beginning, when
reading Harada Roshi’s advice on listening, a doubtq/(arose:
Japanese and Europeans seemed to be more different thg{ I had
1magined them to be. By own experience I know that when
listening together with ten people, my attention is not one tenth,
but I am even more attentive as if the understanding of all the
ten were my responsibility. Was this only something for the
people of Japan? Finally I went on reading. The clearly deve-
lopped method appealed to me, and I was taken by the serenity
and humour which shone out of many sentences, having always
distrusted a “truth” which grimly comes along in heavy boots.
Most of all, however, “mujodo-no taigen” sounded like my Se-
- cond Naturalness, and an aspect of “inga—ichinyo’ I had experi-
enced by TIME-time. And throughout my life I had been
convinced that each human being, in fact, all and everything,
was what here was called *“Buddha-nature” — just this convic-
tion had caused all this struggle and trouble.
So it was not a matter of whether or not to do zazen. I had to
do so. Period.

Thus I joined the April-sesshin at Fukusho-Ji under Ya-
sutani Roshi whom I never had met before in my life. When
arriving in the evening it was dokusan time, and I found my-
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self in dokusan, before I ever had sat one minute. Mr. Kapleau
kindly interpreted. Being asked, why I wanted to do zazen, I
answered: I want to remember..”” The Roshi assigned me
counting my exhalations. This practice I did for eight months.
I liked it, as I always had liked to do “stupid” regular things
with concentration. Moreover, since I knew numbers those from
one to ten always had appeared in beautiful, never changing
colours before my inner eye. So it was pleasant — too pleasant.
The physical position was far more difficult, sometimes excru-
tiating. But if the Roshi would have ordered me to do the pr-
actice while standing on my head, I doubtlessly just as well
would have tried to do so. Although my Japanese was close
to zero, I soon went most of the time alone to dokusan, there
mostly being taught by observing the extraordinarily graceful
and revealing movements of the Roshi.

After those eight months, Yamada Roshi, who was and is
my sponsor for my stay in Japan, summoned me for a talk.
His daughter, Mitsuko San, kindly interpreted. At some point,
that small poem of my twelfth vear was mentioned, and on
request translated into Japanese by Mitsuko San. Yamada
Roshi said: “May be, MU is a good practice for you.”

At the next dokusan, Yasutani Roshi after some inquiry
assigned me the koan MU. Right away a great handicap arose:
For me MU was simply IT. Calling IT now MU, it was as if
I had to call my old close friend “Peter” suddenly by the name
of “Muneo”. Then I told myself: Without kensho one cannot
know MU. So, IT and MU have to be something different.
But this was impossiblel However, I tried hard to regard them
as different, to start completely anew, to discover an utterly
unknown MU.

But whenever I was so fortunate as to understand some of
the Japanese words of go-teisho, the meaning sounded extraor-
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dinarily familiar, sometimes so strikingly that I hardly could
retain the tears; e. g. what I had experienced with GLASS, 1
now heard about DOG, HOSSU, SUGAR, etc. It was a miracu-
lous relief to find myself surrounded by peple who “spoke the

b

same language,” only that they — strangely enough - used that
difficult Japanese.

There were many phasis of mu-ing: The serene peaceful
phasis, when any question as to what MU was seemed comple-
tely ridiculous, a state when all problems ended, including the
question for MU. There was the “‘iron-box” concentration ph-
asis, and others of less significance and shorter duration. Here
it may be useful to go into some details of my practice.

_Concentration:

Being asked to concentrate, it seemed to me that this con-
centration must be something absolutelv unusual. Concentration
is a rather normal state. What a concentration was meant
here? Yasutani Roshi sometimes said: “Just like a small child
playing.” But this did not help me much. Concentration always
had been of the same sharp kind, whether playing as a child
or studying as an adult. So I thought I had to intensify this
concentration even more which amounted to something like pu-
tting myself into an iron-box. *)This I most “successfully” did
at sesshin, and felt farther away from MU than ever else in my
life. Then one day, it came to my mind that none of my many
Japanese students had any idea of that high voltage scientific
concentration, a kind which so far I have met only in two Japa-
nese scientists. Japanese concentration is not that dead-straight
arrow, but rather a “sunken absorption.” When asking Yasutani
Roshi about it, he said: “Yes, just like a good violin string - not
too tense.” I relaxed my concentration, changing it at the same
time from the “scientific” or better “active” kind (“‘scientific”
here does not imply thought, but a most active inner approach

(26)



of the whole person), to the “artistic” or “passive” kind.
*#¥)Then it occurred to me, that all my glimpses had come in
fully relaxed states of mind. Thus I relaxd my concentration
even further to that state of mind by which we try to remember
a dream, make a design, write a poem, etc. — a state which I
never would call “concentration”, a patiently resting within on-
eself in a state of receptive awareness. Upon Yamada Roshi’s
agreement I went on with it. Now I had ground under my feet.
Today it is clear to me that there are several very different
kinds of “concentration”. For myself the best one is when fee-
ling like a hen hatching her eggs - just as when “hatching” a
design - aware existing in a natural-artistic state.

*)Meanwhile I have found out that the “iron-box” state by misu-

nderstood concentration seems to be a pitfall to other Western-
ers as well.

**)The “scientific”, active kind is ego-increasing — the “artistic”,
passive kind ego-decreasing, as I now understand.

Makyo and other phenomena:

Makyo were rare and those which apeared during zazen
were no different from those in ordinary life when studying or
working. In both instances I often smelled the enchanting fra-
grance of fir-trees, withered violets, the ocean wind, or others,
completely unearthly. In both instances I hear bells and other
pleasant sounds. There was little more than that. Sitting gen-
erated the same heat as intensive study did, which concentration
had kept me so comfortably warm that e. g¢. I could draw
architectural drawings in rooms with temperatures below freezing
point for twenty hours each day with nearly no food. Another
phenomenon was just as well the same: Time got extremely
short, Sometimes I asked myself: What only is the difference
in the effects of zazen or studing? Either there was only zazen,
“ta-zen” (Tatte iru zen), “ha-zen” (hataraku zen), etc. or my
sitting was very miserable. I decided that it must be the letter

and tried to intensify my efforts, which helped to lead me into
the “iron-box”.
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ATTEMPTS TO SEE THE OBVIOUS (3)'
By Brigitte D’Ortschy

Kyosaku, “‘head’’, and counciousness:

From the beginning I liked the kyosaku.

From the beginning I knew that “head” (thought) was
forbidden.

Now, from a certain point on, the kyosaku had exactlv the
same effect on me as “head”. Thus the kysaku seemed to be
a “forbidden love” — I concluded, and asked the Godo, not to
beat me too frequently. Here the explanation: Under a more
severely and often applied kyosaku, my consciousness makes a
jump and becomes brilliant and as sharp as a knife—just exactly
as after 10, 15 minutes of fervent discussion with an excellent
partner. Oh, I love this jump! It even has cured me “miracu-
lously” several times in my life from serious illness. But this
brilliant consciousness seemed to be the very opposite of that dark-
ness out of which kensho is said to arise. And: Why was I sitting
here crosslegged for days, when I could arrive at the very same
delightful state so easily by “head”? Thus I renounced the kyo-
saku to some degree and sat with occasionally applied kyosaku
and without that delightful-disastrous effect. What a pity!

For the rest: Neither the kyosaku nor all that “cowstable”-
noise ever had made me nervous. But for my person screaming
was impossible: a mere waste of energy. Everybody in moments
of good concentration gets drawn into complete silence. Why
then did some participants scream here? That seemed another
proof that this was not concentration as we conceive it. But
whether screaming or silent, there was.

Companionship,:

Which meant a great help, and without which those years

of practice would have been much more difficult, if not impos-
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sible. I never would have been sitting for days on end just by
myself. But it was easy to do so, surrounded by people who
were striving for the same nameless Something. The loving
concern of the Godos was an additional help, not to be underr-
ated. Moreover, nearly all my friends in Japan are zazen-people
or zazen—iriendly people, like my kind landlord and his wife, who
offered me their charming “Hanare”, so that, sheltered, I quietly
might develop in my practice. Thus nearly uninterruptedly I
could live in the same atmosphere.

Limitless Trust:

The most important factor of all my practice, however, was:
Trust. From the aforesaid it may be clear that there was no
time that I distrusted my Roshis. But between “not distrusting”,
“trusting”, and a state of “limitless Trust” there are abysmals
of differences.

At the beginning of 1967, I had arrived at that complete
Trust. How did this come about? Several times, I had told
Yasutani Roshi or Yamada Roshi in one way or the other that
“I knew this Mu.” But they did not seem to share my opinion.
Now and then, when my Japanese was devoid of any intelligi-
bility and Yasutani Roshi felt that somewhat important factors
were at stake, he asked me to contact Yamada Roshi. Thus I
started to write to Yamada Roshi, including most of what has
been written on pages 1-3 and also telling him about my diffi-
culties with It and Mu. Yamada Roshi quietly said: “From the
beginning I have regarded IT as Mu....” A stone dropped from
my heart. And the Roshi went on: *“But you have made only
a tiny hole into the glass which separates you from Reality, you
must smash it once and forever!” That was exactly as I felt.
Once, Yasutani Roshi said: “You have had a kensho-experience
before, but you must get it anew, else koan-practice will be very
difficult.” Koan-practice or no koan-practice, I knew that I had to
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“get I'T anew”. When my Roshis chose to tell me so, I impercepti-
bly had reached a similar state already as I had been in between 12
and 16. The thread was again in my hand. How wisely had I been
led by my patient Roshis! Deeper admiration for this teaching ar-
ose. Then I realized other effects of those years of zazen: Just as
imperceptibly to myself, I had become more and more serene, had
returned to that basic joy and merriment with which I had been
born. Thus the effect of zazen was different indeed from working!
It seems to be like that of best medical healing: the process is
imperceptible, but one day one feels healthy — and nobody except
the doctor knows how it has come about. With recognizing
that, deepest gratefulness arose! And admiration and grateful-
ness mutually reinforced each other, and soon led to the state
of limitless Trust. When having arrived at that state, it was a
short way. It was, as if I could “inhale” the Roshi, as if I just
had to exposure myself like a film to that light. Unfortunately,
I am not a highly qualified “Agfa” or “Kodak”, only a miserable
home-made kind of a film. ..

But one thing is clear to me now: Whosoever arrives at
that limitless Trust is bound to arrive at some insight.
MU - IT

To the sesshin under Yamada Roshi, November 1967, at the
Christian retreat-house of Kamakura, I went as to all the others:
Without any special expectation. It may be neccessary to mention
that I never had been striving hard for kensho. The process
itself seemed the solution. —The second day of the sesshin I had
to interrupt to teach at Waseda-University. When returning
from Tokyo in the evening, I felt a strange urge: I must be in
time for the evening dokusan! Although there still much time
was left, I rushed over by taxi, rapidly changed into hakama,
and hurried to the waiting line. Now, usually I had been among
the first for dokusan, but not just by eagerness, only by a life-
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long training to do immediately what has to be done. This time
it was entirely different. Why? I had not the faintest idea. I,
in fact, had nothing to tell the Roshi. But I was spurred as if
my life were depending on that dokusan. When entering the
dokusan room there was no idea of MU or kensho in my mind
at all. But when suddenly the Roshi asked: “And what about
MU?”-1 knew. It was completely silent, completely natural, just
as IT had been. There was nothing new. But I experienced
IT anew, by way of MU. This experience is simply and only
due to the skillful guidance of my Roshis. This is clear to eve-
rybody, when knowing that I had tried invain for 31 years by
myself, but reached it easily after 3 1/2 years of zazen. This
time MU-IT was much clearer. I had been let to remember
better. But when hearing the word “kensho” in that dokusan,
I was extremely surprised, and I either thought or said: “But it
must be deeper, deeper....” And simultaneously with the feeling
that finally I can begin with my zazen—practice, there arose as
a new spur: responsibility. For what? I don’t know. Just resp-
onsibility. - Somehow I got out of the room.

There was no uproar of laughter, no streaming tears — nothing.

Only: The many events of my life rushed together, and every-
thing was pervaded by a huge Smile. Everything was at its place
— everything is “in order” now.

At the dokusan of next morning, the Roshi tested me again
and said: “It is clear. Here is the next koan.”

During the following weeks there was and is a steadily de-
epening, silent joy, and an often nearly overwhelming astonish-
ment. In addition there seems to be a riddle: How only is it
possible that not everybody sees this what is most obvious? And
an even greater riddle: How is it possible that I still don’t
experience IT-MU to the very bottom? It is inomprehensible!
THE DEMAND is not yet answered - there is much more to
it - to IT - to MU. And this is not enough.

Kamakura-Shi, February 7, 1968
(25)
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Our Father
Brigitte D‘Ortschy



Brigitte D‘Ortschy and Father Thomas Hand, SJ



"Qur Father* T
(Math,6,9-1%)

"Our Father who art in heaven':

What is heaven? It is the realm of God,His kingdom, the very kingdom of
which it is said: "The kingdom of God is within you", This kingdom of God
is God's heaven,and in fact, this heaven is within us,but we don't know it.
50 we go on praying:

"Hallowed be ‘thy name,Thy kingdom come,Thy will be done as in heaven,so on earth™:

What does it mean: "Hallowed be +hy name"? His name does not need to be
hallowed,it is sacred by itself forever, But while we are blind,we are unable
tc conceive the holiness of his name, Instead we make a name by our ideas,
and that name is lacking in sacredness,besause we are lacking in sacredness,
our econsciousness being on a low level, Sc we pray that we may come to such a
high level of consciousness which enables us to realize directly the holiness
of His name, Then His name is hallowed for us by our realization.,ln tris way
we create what forever Is.

What does it mean:"Thy kingdom come"? There is nc kingdom outside of us,and
outside of that kingdom there is nil. This kingdom is immovable and ever present,
So this kingdom eannot come, Again here we use this expression of “coming" in

the sense of the process of our realization: "May we be able to perceive that your
kingdom is here already.™ As soon as we realize that the kingdom is here with

us right now,we may have the impression that it has "come",but we only have dis-
covered what was here all the time,

What does it mean:"Thy will be done as in heaven,so on earth"?

A-s soon as we have come to know by direct experience that God's kingdom is
here,we also realize that there is no difference between heaven and earth, that
there are not two separated realms - one over there,glorious and wonderful, the
other here,miserable and ugly - , as we imagine in our deluded consciousness,
but that the glory is right here and always was,and that there eannot be any
other will but the will of God.There is nothing else but THAT,

W"Our daily bread give us today"

God Father,the Ultimate, the Absolute,does not give,nor does He take away,

He is what He is, So0,how to understand that "giving"? Again this is said frem

the viewpoint of the process of our realization,i.e. from the viewpoint of our
impression and means:"™ May we realize that we have already everything what we

need - every day,this day,this day - every hour,this hour, this hour - ,that we

are filled to the brim." When finally we come to see this,vwe may exclaim:"Indeed!
God has given us everytzing for our daily need!" bBut in reality we had it all '
along/and under all conditions,whether at the point of starvation or whether feast%n

MAnd forgive us our debts,as we forgive our debtors": Unlmdantly.

How to understand this? As long as we live in our ordinary consciousness of
separatedness,we feel that we have debtors and that we are debtors, But when we
have transformed our consciousness,we realize that there is nothing and nobody
outside of us., So how could we have debtors or be debtors? 1t is one and the same
consciousness that acts on either side: as accuding and demanding and as being
accused and under demand,ind againjit is the same consekousmess that is forgiving
and forgiven. lin the case ot the transformed consciousness)

Ag long as we have not come to see this,we pray that we may realize that we have
nothing to claim and that there is no claim on us,as if theﬁe were two gfparated
things, But having come to realization,in a flash our debts are forgiven,and we
"have forgiven"our debtors ,according to the change of our consciousness,




In the Collins Bible (1952) we read the following version:

"And forgive us our debts,as we also have forgiven our debtors,™ This translation
that is not in concordance with the original,sounds almost shrewd: "We have for-
given,s0 you also should forgive us, wWe have done our share,now you better do
yoursg" It is perfectly clear that this is not the meaning of this line,

"And lead us not into temptation,but deliver us from evil"™;

How could God lead someone into temptation? Would that be fair?

If I knew that there is a guy struggling to get rid of his drug addiction and I
put a piece of heroin in front of him to tempt him,I would be a rotten rascal,

God is not a rascal, 50 He won't lead us into temptation,and this is not what

these words imply, They rather mean:"May we come to realize that there are no:
temptations at all,thaty we are perfect,lack nothing,and cannot do any evil,due -
to our uriginal-Nature, due to our being the Image of God,"™ Realizing this,in

an instant we are"delivered"from evil.

So,may we come to realize our True-Being to the full, Then this prayer is answered in
every detail, Amen,

,{) /L}A,erﬁ /{7 3/’(,

Kamakura, February 22,1972 (Brigitte D'Ortschy)
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"Saving People"

(Concerning the conversations on February 3rd and 11th )

On February 11th, Go-Roshi Sama stressed the importance of 'saving
people' as it is expressed by "Shujo muhen seigan d&",

When I said that I am deeply sad about the Zen situation in Europe,

my Master reproachfully remarked "Only sad? Why do you not do something,
contact the other 'shidosha', talk with them.....?"

A week earlier on February 3rd, Go-Roshi Sama said "Hardly anybody of
them (=Western 'shidosha') has grasped the world of Emptiness." In spite
of that my Master has authorized them as Zen-teachers, If the core
experience of Zen is missing, how can anybody truthfully respond e.g.
to such words as:
"The clouds and the moon are the same; valleys and mountains are
different from each other." (M-K 35,Verse)
What kind of Zen remains? How can it 'save people'?
But Go-Roshi Sama has passed them through all the koan - - -

As to talking with the other 'shidosha': No matter how much I or anybody
else would talk with them,nobody can hand them the missing experience -
not even a Patriarch, Moreover,some of them,after having received their
teaching license, hardly want to listen to Go-Roshi Sama any more., Did
my Master not tell me for example that F.Willigis did not send him the
requested 'teisho'? If he does not listen to his Master, how will he
listen to me or anybody else?

If an illness is spreading in a body,does onetry to cure the symptoms

or does one try to find and cure the root? The symptoms are halfbred
Western Zen-teachers,the root is with Go-Roshi ~ama, So for the last ,
decade I have preferred to be concerned with the root. For more than ten
years,precisely in order to 'save people', I have been and am &ddressing
my Master, warning him in this or that way of lowering the standard for
Westerners more and more and of hastily producing Western Zen-teachers.

Is it 'saving people' to equip them with teachers whom Go-Roshi Sama
himself does not even trust to discriminate a 'kensho'? In my eyes,it
is rather ruining them. Exactly this is what I see happening.,

Go-Roshi Sama is aware now that something is deeply wrong with Furopean
Zen, Since more than a decade I saw this situation coming up, but when-
ever I said or wrote something,he either ignored it or got angry.

Now my Master wishes me to 'repair' a situation which he himself has
induced. Though I urgently wish that I could be of some help, I clearly
see that there is no 'repair', Not only can I not 'repair!' it,but even
the most 'erai' person can't, It is much too late.

Moreover,most of the European 'shidosha',being subjects of another in-
stitution,are going theifWay, and for many years have been known to the
public as '"Zen-lMeister" and/or "Roshi"., This is the way they have been
and still are being announced on radio and TV (F.Lassalle for about L
years), this is the way they are mentioned in pamphlets and books (in
recent years, F.Lassalle as 'sekai ju-no yumei-na Zen-Master!',- Please,
see enclosure for just one example), this is the way they are announced
for their public talks. How is Go-TRoshi Sama going to reverse that when
now he says " They should be known as Zen-teachers,but not as Zen-
masters"? Shall I contact all the broadcasting stations of radio and TN
all the publishers, all the monasteries and public halls and tell them
'""What you have said and written is an error; they are not Zen-masters,
but Zen-teachers." ? Or is Go-Roshi. Sama going to write to all those
institutions? One just as well can try to catch the wind as to try to
reverse that. Things have totally gone out of the hands of Go-Roshi Sama,
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It is a most unfortunate and deeply distressing fact that,due to the
methods of my own Master, Zen has entered Europe at such a low level
and thus has missed its chance at this decisive turning point. Now we
can rather look to modern physics for a transformation of consciousness
than to this European version of Zen.

If Go-Roshi Sama is dreaming of a 'world-religion', as far as I can see,
his present methods are rather leading away from that goal than towards
it, not leading to unity,Oneness,but to a mixture of Zen, distorted and
deprived of its essence, with the dogmas and doctrines of a powerful and
dualistic Western institution. This may even end up with a clash. 15 - 20
years ago, my Master warned against '"binding the branches together'", but
that is exactly what he is doing now,

On February 11th, when I said "The other 'shidosha' don't like me es-
pecially and won't listen to me", Go-Roshi Sama said "If you'll like

them they'll like you." In contrast to this attitude, the Fifth Patriarch
did not tell Eno "If you'll like the other monks,they'll like you'",but -
seeing clearly through the heart-mind of his monks - sent Eno into

hiding and thus preserved Eno and with it his own Dharma,

Go-Roshi Sama's Dharma is dwindling away in Europe; and if I would fol-
low my Master's instruction to try to influence the others against their
will, it would end up with destroying the last trickle of his Dharme
there.

Not only due to my deep gratitude, but precisely also due to my pitying
those, who, because of my Master's methods of training Western teachers
during the last decade,are and will be deprived of their genuine develop-
ment/in Zen,have I not separated from my Master, but by letters,words

and papers have offered warnings. However, still he wants me to cure the
symptoms, which is impossible,

If Go-Roshi Sama would despise us Westerners, he hardly could do greater
harm than by - lovingly - equipping the West with a kind of Zem that he
would never accept for the Sanun Zendo, and which turns out to be de-
prived of its essence. The day will come - as indicated also by Jan.lhth
- that my Master will realize the extremely sad fact that he - for all
his wish to 'save people' and all his loving efforts - has severely
damaged Zen for Europe.,

If it were the proof of the urge to 'save people' to rush them through
the training and hastily to send them off as teachers, why did the an-
cients not do so? Why did e.g. Hyakujo not run after Isan to inguire why
Isan, after having been authorized, just sat there all by himself for

7-8 years, not advertizing,nor building a monastery? Moreover,why did the
authorized disciples themselves not rush to teach others? Why did Eka,
Nanyo Echu, Nansen Fugan, JOsh@l Jushin,Bokushi,Isan,Bassui,Muso Kokushi,
Daito Kokushi, Rankei and many others not rush through their training
eager to teach? Why do present day Japanese disciples of long standing
not do so? Were and are they all so lacking in compassion and so unwill-
ing to 'save people'? Just the contrary,as far as I can see. Due to their
deep experience and equally deep feeling of responsibility,they took
their time to mature their experience and finally could really 'save
people', Otherwise we would not hear of them with praise today.

Go-Roshi Sama on Feb,1lth asked me again to consider the FEuropean situa-
tion and what can be done about it. But I can only repeat: the method

of hastily producing Western Zen-teachers should be stopped.I truly im-
plore my Master,that,please,out of compassion he may stop sending more
and more halfbred teachers to the West.

What is written here again,is precisely dictated by my urgent wish to
'save people', Even if it would mean my death sentence,I could not say
and write otherwise., When ultimate matters are at stake for many,the
naked truth must be spoken,disregarding conventional considerations.

Gassho
February 19,1988 ? .0 f
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SCBTCH On  ISRALL

SlmmtEgraENIIImITe

Without amy doubt it would meem rather pregumpbicus if I would
try t0 give a repcrt on & ocuniry,where I have baen only twelve
days and of which I have seen very little,if however 1 have
experienced there quite a lot.But $his here does nct intend io
be a raport.by which in addition only meny things would be re-
peated, whioh have been sald and written memy times sbout Israel.
Oniy e few glimpames shall be given on things,whioh I experienced
there and which even after monbha of thinking still sesm impor-
tent 40 me.And no sentenae ever has the meamingt: so it isl but
only?t so it scems $¢ e to me.

Writing these notes is sowething similay to putting together parta
of an unikmown pioture,reconstructing it by the few mosalg=stones
founrd.Some of thesse stones would sllow conclusions into greatey
conneotions,in @ way perheps,ss Adelf Loos once saild,that one
nay read the oculturs of e couniry or of a time by just a single
button.

"he Piret of theme significent "bubttons" was the wabtertap,whick
I found in the bathroom of my hotel in Jeruselem ab my night-
time areival! it did not close automatically es the watertape

of other countries with watershortage.Thie trifle $0ld me mére
about the charscoter of the inmhabitants than & long article.

Phis generous watertap was all the more consoling t0 me.as 1

had gotiten rather doubiful about the success of my work hers,
when at my errivel in Lud,airport of Tel Aviv,I found myseif
facing berecka and uniformed somewhat grumbling officials.But

sn sssistont of the Ministry for Poreign Affsirs,who kindly hed
soms to welcome me inspite of my widnight arrival helped we our
thers.

"he wabtertap did not lie to wed +the pegple I met wore =s gane-
rous as it had promised.And with these pevple I by far do not
mesn only those officisls snd srtiste,whom I hed to comtavt bhe-
gsuss of the pleuned exhivitios on crafts end design, which
ghould be shown as the Pirst Isveel exhibition in Germany at all
but as well bus- end texidrivers, journelists. engineers. bankers,
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lawyery, shopkespars 6r unknowa pecple in the atrsatgpeepie of

the mogt different ovigin or age.Phroughout I felt this kind
gonoronity and this inspite of my telling everybody with the
gecond sentence? I am German, which in this country of Jows
gounded in ay ears as 4f I hed salds I nave the pesti&ence,

But% nobody shrank back from me.

In the contravry I met an setonishing snd undeserved hospltality.
This got ewident alreedy in the Hotel "King Devid".I am not very
fond of big internationel hotels,wherever they mey be; the
frequent mizture of gnobism end sspvility is very disagressble.
Se I was all the more gled to find out hers that everybody from
the reception chisf to the waiter, porier or servent glrl was of
an open humenity and fyeindliness,on which I hed to ralyAall the
wore because of my work and all what waes sonnected with it.These
ware human beings - no servile slaves only hunting for tips.

But this hospitality was ellotted ¢o me also in meny other ways:
80 by & young, rather busy artist,who gave me his time %o lead me
around or at the cceamsion of invitations %o private bouses as well
as vesteursnts.So e.g. it never was possible for me to pay &%
lessd my own meal,vhen eating with Ieraelis in & restaurent,whioh
would have been selfundersitood for & visitor in the USA,

All wmealse,which I got,wether in oriental or other restauranis
were very tasty.Especially I adwired the many different kindse

of bresd, all of which were delligately prepared end baken,starting
with the "Palafel® the light,flat round bread,with which one balten
up the "Trina®,a differently epiced peste served @s a flrst dish,
to all kinds of a darker bresd.The kind of bread,which a country
produces, seems to tell muoh sbout it’s eculture.ln ny eyes it is

a oultural degenevation, when I find anywhers & bread of the che-
racter and taste of vottonwool, as e.g. in the USA where it gets
firat deprived of all i%t°s ne ural qualities, to be labter om in-
ogoulabed with vitamins. Hygienics wmay develop to & superstition.
Such emall things ave symptoms for s merely materialistio-tech-
nisel attitude,ss it properly belongs alresdy to the Past.So

the USA in some respacts geem spyiritually %@ be the Past of
Burops { & Pact.which I sen proove by meny items) in contrast
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to which I regavrd Israsl ss thoroughly future,even compared
with Surope.

But I should 1ike to iusert here,that I have been guest of

the USA under especially favourable circuunstances both times,
that I have experienced there many interesting things and that
I have very good fyriends abroad.But these pleasant peouliari-
tiea don’t change the gensyral sspsct of a sountry.

When I had some difficulties with the foreign currency at wuy
first day in Israel when paying the chanffeup,the texidriver
irmediately helped with the remerke"You are a guest of this
country; it is selfunderstood that everybody helps you,"Cer-
tainly I had told him that I am Geyrman.But indead, everybody wasy
helpful,

Thus when whlking at a holiday on the llgunt ZionI met a Jew,
whe showed we several things end whom I asked bscause of his
fluent Gormens "Where have you been during the war?" The
answerd® In Auschwitz® « and this horrible word was sald in a
tone @s one wi~ht have salds "In Sidney,in New York " or some=
thing similar,.Thie seme man carefully lead me across the
rubble,so that I wight not hurt wslHe ealso showed we several
interesting details from the Israelian-Arabic fighte.And from
the tower he pointed out the boundary between Israel and Jore
danie,Vell, this frontler everybody easily may digoover without
being showns Israsel is green and planted, the othsr side only
sun, sands, and etones.Between both there is no soft tramsition;
iike out off the plentations end.Not regarding even the deeper
0ld rights of the Jews on this country this alone geoms to ue
& justifiocation of this land avneation by the Jewn.The soil,
the earth anywhere im the world ies pomething seored - not for
nothing we find everywhere earth-goddesses - and for thiseodl
one has t0 care.Although ome could not see very well,being
hindered by the grest nsat,which wes ilike s Ffiimmering vsil oB
sverything, one cowuld tdentify the Dead Ses not very far away.
1 folt like under a apellis thers 1 was in thie ancient Jerusalienm,
which so far I kmew by the Bivle smd like o feirytale - and
there now was this town in our days and I could emee 1t and



toush 1t’s stones with my hands - just as in other usual common
towns,

Rather impressive wes the domb of $ing David ,wether now King
David may be burried here really or not.Certainly I also visited
the Dormitien Church,lead arcund by en 0ld Benedictine monk

from Silesie, which however in her present state ie so nueh 19th
century that I felt very little Prom this non: I learned that
they practise the Yregorian Songs =~ vrobably one of the most
impressive churech songs there are in the Jest.I regretted not to
be able to attend one of thelir wasses sarly in the morning,baing
hindered by 3y work, 'ith a ssrene smile the old Bensdictine friar
$01d me,how imoresgive and beautiful it were for them when on
Christmas they were allowed to go over to Bethlehew;which is on
the Jordanian side, every monk wearing e burning torch.But sirmnge
enough, on this most venerable anelent placs I did nnt feel any
religious emotiongalthough on other places of Israel I understood
the seying of the Taelmudien ssges,that the alr of Jerusalem is
said to make wise.llay be that it depended on me - may be as well
that the atmosph@r@'hcra waz spoiled by too many fights because
of the most different interesta.

Ons of the importent experiences in conneotion with the redevels
lopment of the soll wes my trip to Ber Sheve,the gapital of the
Vegev dssert.Alrveady during the ride I sew with greatest sstonigh-
ment these plantations within an arvea of slise meyre desert,which
evidently grew quite well.And this within the short times of only
& fow years.l had to think of the problems of soil aro@ian_in
the ¥i dle e, of the USA and in Southern Italy with both of
which I am & 1ittle familiar.low very slow the redevelopment goes
on thers,althourh most execllent sxperts ars concorned wifth it
even thoush if one takes into account,that espescielly in South
Italy the circumstances economlical @9 well as polltical are
rendered much more difieculdt by the old feudal properties,as ws
do not find amything similer in Israel.Still what I saw on ay
way te Ber Sheve seomed to me like a pirscle;do funds,no work as
big or intensive as they may be,;slone gould produce guch effscts.
For this end an enthusiasm,s love sud dedidetion is necoessary
which with nearly wveligious powvers are heyond the usual humen
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attitude of todey.When listening to the stories about the
Kibbuzziw or the villages with private preperty but coopexa=
tive mansgement, then I often wemenmbered 6ld Damaschke,friend

of my grendfather end neighbour ‘o our summerhouse in
Verder/llavel during my ohildhood,how happy he would beyto

find in Israel several of his thoughis realized,which he had

put down in his wellknown book "Die Bedenveform'.

It seemed rather interesting to we that in the Israel of to-
dag it is possible that cooperative and private econoumlss
peacafully live side by side,Vhat a farspread srror,that the
Russian Kolchosen were about the same as the Israelian Kibbuze
zim! I met this error unfortunately even in rather cultivated
people of different nationalities,.The desisive difference may
be seen slvesdy in the fact,that in Russia the »olchosen are
legelly forced,while in Israsl the Xibbuzzim are based on utter
voluntarivress eccording to the memsntary given neccessities.
Voluntariness and elasticity may be discovered also in the

faot, that primerily- the Kibbuzzim were meant for all the life-
time of their inhabitants, that however it soon came 2P, that
many peeple spend here only a few years and then return te thelr
usual existence.

A comparisien of whaet peopie are able to p@rforﬁ in fresdom oy
under compulsion should make all governments rather thoughtful.
O*¢enn I wust think of the sentens® of Las~Dse,that the best
government is that,which least "interferes”,which however may
not be misteken for a "laisser Tairs”.

In Israsl the difficultiss of agrisulture must have been remarke
able slso aside of the great heal.The waterahortage end the in-
fluences of salt nsar the Mediterrvenean caused various fallures.
So,a8 I was %01d,for guite a time im several parts gore-fruill
like apple- and pesr-tress did not grow although all conditions
gesmed to be given.But they missed the hibernation.Vow they are
eald to come %o good vresults by getting an injecstion for an arti-
ficial hibernstion.These reports L gould not gontrol.

While leoking at ths newly planted country l suddenly undsrstocd
the military forves of Israsl,l have no liking &t all for waie
formed military human beings,of whatever natlon they may be,But



suddenly I felt reminded of the eerly American settlers,who

wera stubbing and plenting with the knife betwasn their teeth
and the gun across theiy sghouvlder.

In commection with this a 1little talk with a young givli,while
going by bue to Vel Aviv,was significant t¢ me,when she Hold

me about her wilitary education.ind suddenly.while she were
epeaking, something elae got clsar to m8,what wes hsppening hors..
While we still find resis of the sncient matriarshat on earth,
like 8.g. in Africe or Indie@wellgin’Soﬁth Indla even & tribe

of Amazons,the Bhawanss,we realisze after the long time of a
downright patriarchat of Islem, Judaiem,Christianity and Uinduism
now in the very center of the Jewish-Christien suliurs a chang®
to @ petri-matrierchat,as we way observe it alsc elsewhere on
sarth in our times,but not at 2ll everywhers so evidently.This
to me ie a Purther example for the amazing sense of Fresence
and future trends of this country as I could discover it in
Israsl from many different aspscts.This country is in havmony
with the "HOW",with the immanent quslities of this epoch.
Another rather importent fact seemed to me the way of writing

of the Israslis,All times of & rationalistic thinking have write
ten frem left to right side.All those times and psople of au
intuitive, Pigurative thinking howeve? have written from right to
lefd side;Nowgin the very moment,when all our thinking changes
from a rationalistic to an intuitive,figurative one (think of
modern physios!) an old high race like the Jews starts to write
from vight to left! O ne,this is by no means due to the facst,
that the Greient Hebrew was written in this way.Very easily
there would have existed the possibility to write Hebrew in
latin letters phonetically from left to right,which would have
seened g0 "prsctical®, But fortunately thils practicality did

not prevall.Sesan from the aspects of the 19th century and ell it's
Herrible consequsnces indeed very astonishing.

I have mset Jewz in the USA and other wuropcan countries,who were
proud on Israel,who praised her,who love her but who are far
from living there.Aside of the Pact,that this farspreed inter=
national Jewlsh background mamy be very important for Israsl it
is haw&ver-lnt@re@ting tc g89,who prefers this "baskground-task®
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and who prefers to live in Israel at least for socme tims.As far
as 1 may judge, those prefer the backgrouna'wh@"mar@ or legs gotill
live in the 19th century { as by the way most of all western
people still do today)}.Those however who are filled with present
and future idess live in Israel,Certainly there are many sceptions
on both sides,moestly caused by age,illuess or political ressons.
Among Orientals ss well s among Ocoidentals I havs met several
people of the most different races whon however I couwld imagine
very well living in Iarael.

And with this we have arrived at enother point,which seems momen-
tous to med any reel work of art weers the signaturs of it’s
orgator and of the surroundings.So does Israel,which seesmed to me
1ike & piece of art in 1t's whole organizatior.But as soon as
suchh & work of ari iaiereaﬁ@ﬁ it also belongs to the gemerality,
first to those,who have an affinity to it's lwportance by their
owa daveleﬁﬁ@mtgte those, who hoave the abllity of "hearing"” in tha
sensy,; in which this is meant by the Chinese phllosopher Dschusng-
Dses“The hen is able tc hatch har eggs,bscause her hearv always
is hearing®. ’

It would be very Tortunate for all the world,if e.g. there were
men in Africe with the ability to “hear" in this way,on what
Israel is living and to follew this exanple.With this the newly
iudapandaﬁt countrica of Afrisa could become a bridge bhetween
Jast and Uest,as Isrsel 48, instead of getting an object of struggle
between both sides.Africa neither should get en imitator of the
Vest.which only would be ik’ wmischief nor ghould it become s
followeyr of the Last which as well would be of greaxest digad=
vantage.It should develop a iink between both.

Also from the econowicel point of view thies example of Israel
misht be frultful for Afvics.As far as I could see and hear, the
Israelisn economics msem to develop rather naturally and organi-
cally,inspite of all 1t's earnest difficultiesn.There are many
small worksghops, smell Tastories,ccme of which are developpiung

to bigger ones.A weodsst but steady growth.The export of thie
country is slowly inoreasing in gomparision with the - import.In
the long run this may stebilize the Israsiiem "hard currency”

to a steady osurvency with fereign couniries.
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The establishment 6f stemic reactors in Israel is rather undere
standedie Trom the sgonomigsl &ﬁpéotﬁb@eaun@ Israel probably

ig more depsndont 6n o supply with emergy by abtomis power-
stations than eay other gouniry.Pelitigal however these reac-
tors migh® be en espocially deangerous challenge just in this
place of the world.

Another source ¢l eA3rEY Ta- larasl 1s the swn.Several housling
projecte recieve thalr supply with a warm water system by the
sun raye,whish are caveht i great concave mirroys and the power
of which ias tranafe:

-

%)
cpred to & uuﬁiﬁg sraten.

Yut even thoase in wost other countries rather simple Lhing@ 1iks
the supply of wood fov bulliing purnoses are hers problematieal,.
if one iwmazines that this wo0¢6 comes all the long way from
Finland to Lorcel. |

But the dif2icultiaez of thi. countries are not at all only teo

be fouand in the Tisld of sconcmlios.

wnen X wet a lzwyer in lapesl,if however for a shori moment onliy
unfortunateiy, ! suwddenly grusped the great complicaticns which
eximt in thio m@unt%y aven in the legal fleld. Humen beings

from all parse of ths wexrld gome hewe,who are used to the woss
diffeﬁ@mﬁ lagel prasitised.Wahat is risht for one, is wrong Tor

the other,Thus thore ove ssna of them who are uwged Lo the right
of Blooé revanche.hs | heayd {yvom the lawyaerthe family affalre
1ike warriagae, divoroos, elivonios, birth and death ere taken

care of by bthe semmunities of Jewg,lles Hems, Christliens, ete. s soon
however as i3 comes o TUTdCT €.8..which is carefully discrimi-
asted Prom wan slavghier (es in mess other gountries) the publio
legel process starts. “he highost 1ludt of punishmens is fixed
equally to sverybody. But thig high punishment way be brought
down %o a wuch emaller with vegard to the origin of the
peruon, takiag inbe slue the synssial sivoumsteness 1lke
temptation,50 % o hove evon ths handling of the law
needa nearly aréis 1 gmpathy.nooeds @men,who are not oaly '
i1on the imtwltionm to Ldembify
themselvos with 508 1E 1%
were feuiyevle. it tkso s olenticel Torus of the admins Latrabion
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ituren.Te me 1% seen

of Justioe wauld not grew stliY Y00 BOIR.
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But here we 2s well mey just touch the problem of the orthedox
Jews.I must sirese,that oven about the ritual and the habits

of this Jewish community I kneow very 1ittle.On this -eligion

I am less informed than on any other.But to me it was rather
impressive to seso,wher visiting the old market of Ferusalen
wimple merchants selling their goods ~ aseds,frult;hensg,vege-
tables,stc. ~ on smallest scale thers and some of whom wers
reading holy books, the finger on the line they just were reading
and "learning”.hat an idee to imegine on the Viktualien-market
in liitnchen the market women reading the “ible or othsr holy
books of Ghristignity while selling fish,meat,chsese,8rrs, vego=
tebles!One certainly may doubi the valme of this "learming” on
the market.But still 1 prefer sven this possibility to the
downricht materialistical form as I had obverved it in some
Egropsan and more go some American markots.An exce tion is the
great market at night in Paris,only that here is turaned to the
artistical whet in Jerusalem may be religiocus.The way in which
the ¥rench peasants bulld uwp their products for the fow hours
of every night,ie thoroughly artistical.And if we are willing

to regard "art as the worlidly sister of relizion" (Goothe) we
get a bridge o the Isvaslian Jews from the srench peasants.

To me it was mstonishing t6 hear that the orthodox J2ws are
rather diffieult what concerns the presont dtéto of loraal.In
some respects one may undorstand thelir objections concerning

the way of originating this State.Vithout any dnubt the lsrselis
st1ll will have to pay hich prices for this way of land annection,
A very ancient right here got mized with a new wrong ns small as
Lt may be in comparision.But the Arabs,who only see the lasts
evantes withouit regerding tho old Jewish ri-‘hits by the lamp of
ie @l new rights,will zof on appealing to thess ri:hts and shall
give much trouble,perhaps in an arprevated way compared ~ith

tha near Paet. lot understandable is to ms vowever the attitude
of the orthodox Jews which thaey still hold today towards Israel,
after nothing any longer may be changed on the way of founding
this State.Even thoush one partly may understand +their objeotions,
it remains s riddle %o an cuisider that they still vehave mors
like an smccuts danger than as helpful pertners..hile we obsorve
these differences betwesn orfthodox and liberal Jews it seems all

‘ﬁﬁm more asazing, thet in this gountry the three great sevelation
religions s therc are Judaism,Christiantty and islsam,all three
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with the claim for sn exclusive to%ality,evidently live here
rather psacsefully side by side,elthough all three baesloally

have the character of intolerangs @8 history prooves.For which
rogson ever this may happen here ~ probably bacause the race is
prévailing « it might be hoped for ,thatl in &l1 the world the
confessors of all three vsligions might follew this example.

But there are other observations,which showed the tolerance of
this country,which alone gives the basis for the possibility of
living together for so6 many people with somebtimes diemetrically
opposed comprehensions of the world. 4

Vhen on & camel market dey I went to Bor Sheva,l saw an old
"madigine man® sitting at the gide of the sireet,belng sheltered
from the great heat by aa sSusalyptus-tree.in front of him he had
8 oloth,on which there were carefully bundled wany different kinde
of seeds snud herbs.hside of that he only had a chain of different
peerie (looking similar to e rosary),which first ¢f all he put
into the hend of his patient,vhose fingers he closed abeve it.Then 1
he carefully felt pearl afier pearl until he stopped at one and
gave his disgnosis.Then he choecse the medicament among the many
differsnt omes.lioat peoples whe live under the "boneflits of westsrn
civilization® , just only may shrug their shoulders on this practics,
and with the word "eharlaten” the whole affalr is finished for
themQ’May‘ba a chariatanm . but we ca not be so sure about 1%.Ve
have 1au¢hed'at neny old and Torel~n practices,which laughing
later showed utterly unautborized in medicine as in many o’her
fielda.l certainly do not have an explanation for the procedura
with the pearils; wmay be that thie chaln meant for the old man a
medium of concentration to'daveiop 2 kind of telepathic abilities,
But in eny csse I saw in the face of this old man an earnest and
geep ooncentretion,which I have nissed on the face of many a
western doctor.And if we ars inclined to tell the truth,we must
admit, that ambng our 8¢ well educated,cocidental dogtors thers

are several cherlatsng.Who is who, this mey be desided only indi-
vidually in sny elugle case.hile I was standing there, s western
oouple approachéd accompsnied by aa iuterpretéraThe gsurprised
expresasion on the face of the male "customer' ,whon ne heavd hhe
silagnoais,seemed to indicabe that the 0l1d man was not so wrong
with his diasgnesis.-Having grown up in the house of wy groand =
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father; s doc'or and homeceopathiet,now it seems to we, that not
this or that way of healing or medicaments is the only wight
one: Important seems the identity of four items! %the quality of
the moment of time in connection with the quality of the medi-
cament and the right inner attitude of dostor and patient.

A few hours later I found myself in the bomutiful new hospital
of New B.r 8heva,which was just being built by Arieh Sharon -

an urgent nsccesslty for the steadily growing population,which
in a few years shall have resched 12¢ 000.0nly & short way from
the old "medical man" thore was this medern hospitall Two worlds
in one town,Il certainly do not mean,that we should adjust our
methods o those of the 6ld man - first of all we would not be
sble to (elweys provided that his method was genuine).But I do
mean, that we do not have any reason for our presumpiion as to
our civilizetion.In meny respects we find the end of oculture
simultanecus with ths end of analphabetism.Ono may obacrve only,
what horrible ncasense meny people in the Veat daily read,so¢
that one gould wish,they wers unable to do s0.It seems to have

a deep sense the: the about 40 coe charactors of Chinecse lan ruase
cen be read only by very few persous,while the normal “hinocse
only needs about 2 000,

Very often I wemomber ths sentenge of Paracelsus: "ilsgic is =
great secrcit wlsiom ~ reason a great public folly,."

Such a sentence ime ghould keep in mind,when onc starts to “de-=
velop” eothey gountries of an utterly difforent oculture.’e also
better don't forzet,that the culture of the Western Indiasne only
then way discoversd in all 11°s magnificence,when we had destroyed
most of it alreidy.The development of othor gountries nover
should be a missionsering,but a vivid exchange ¢f different cul=
tures and different ways of gseeing the world.Then it would getb
fertiie for botl sidss.Therefor it would be necgessery to ssend
only those people to carry out such tasks of Ireat responoibility
who aside of thiir professional wedicsl or technical abllities
have enough kmowledge and undarstanding and most ¢f all empathy
for other cultures,whieh they weet.Aside of a professionsl edu-
oation it also needs love,dadication and a readiness to absord
as well as to leach on the part of tha Vest,as we may find 1%
with D.Frobenius for Africs.liichard Wilhelm for China and
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Ieinvich Zimmer or O.von Glasenspy for ‘udis c.g. - & now
readiness by this Yestern world,which did no¢ show mo vary
commendable to the East by it’s destructive elsments,which got
very evident in both world-wars.

But bagk to Ber Sheve once wmere,for the double 1life of which

I had chosen as exponents the " medical man® and the medern
hospitel.In the o0ld pert Beduing,who were gitting for hours in
the trianguler shade ¢f thelr camelm,veiled female Arsbe turning
away from the camers agcording to the law of the Coran, long-
halred, shagey goets,for the price of which was dealt with wmuch
dignity end slyness,s FYow housas and small restauventa.

In the new part 2 viv¥ld busy 1ife = the new llias louse as a modern
hotel,modexrn shopa,restaurents,sn exhibition wroom;ete.The new
houging projects quickly grow oue after another,numbsred by
A,B,C,et0.Xt 18 2 very unusual sight to see here amidet the
desert these one-,two-, and more-story houses.lf one turns his
back 0 the housing projectes,one enly sees in front but endless
sands under a glowing sun,But in the courts 6f those houses ale
ready a few yoars old,little gardens are gr@wing alresdy,in which
the many children ere playing.

1t was gignificent that throu-hout many hours all this wag shoewn
to me by an lsrasiien engineer,so far unknown to me,whom I had
et in the bus.l wonder how meny pecple thers were in liinchen,Ziirich
Paris,Vew York, eto.,who would be willing to leasd a complete fo-
reigner through their ocityll wust adwit that I propably would nct
be auong them.

Some of the buildings in Ber Sheve and other places seemed %o
Suropean for landpcape and olimmte.One of the best examples,which
wnfortunately I know only by phote seems the housing project for
imuigrante in Nazareth.These houses bullt of waocut stones wviimb
#he asoending terrain in terrpsses and giva encugh shadow by
partly cantilivering roofs.Rather impressive were the chsap and
aiﬁpl@§rough houses &t the Remat Rehel,Jerusalen, dbuilt as well
by uncut stones end Seeming wore adequate than many of the wmuch
more precious buildings.To Pind hers the valid forms probably is
a quastion of tim@uStill it 1e admirable that one succeadad with
pr@vi&ing the nany immigrant: with good houses and that in aldite
ion we even find several sxemples of good modern erchitecture
among them,0n the véry vemarkable mite of the new University I
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admived @specially the "Pavillon of Archasology".built by Carmi.
But this 4s just ons of many other good examples.ZPhe many talen
ted architects living here,originating frow different countries,
probably will succesd to form the fage of thls country in the
long run in harmony with the peoularities ¢f the surroundings and
the alimate.Areas for green-belts are reserved already.

Here at this ercassing-point betwsen Zast and West I did not find
only meny differsnt gultures of teday living psacefully together
« gmong them there are cave-dwellers until the last geuweration -
but &8 well a connection of an ancient Past with the 1ifs of to-
day.As long es I stayed in Israeel, loses seemed 1ike a contempo-
rary.Biblical events got rather near as to time,e.g.when soune
bedy pointed ocut to one mide,saying that over there waa the well
at which Abrahem met Abimslech oy telling other evenis - it al-
ways was,as if this had heppened just this morning.Tc¢ this adda,
that today severai of the old prophesies are comming true as 8.g.
for the Yemenites,who ave flown bach by alrplsnes o Israel as
they were %Hold in mncient times, that they would return to their
country "on the wings of the eagle®.All this is very fit to fesl
time not @s a progressive line but wuch wore as an entity snd in
2 sluultenscusnsesst svorything which ever has been,is or will
be,1ls now and evser present.

WVherever one walks - digregerdipg the plastersd stredis in and
between the towng one directly steps on a soll filled with history.
Stones of wonuments,potsherds or wosalcs of anelent cultures
everywhere com th the surfmee.But 1t is far more then this sur-
vival sad entering into our time by enclient,objective restm.lt
is more this impression of simultsnecusmess az e spiritual Tact
which seems luportant.The empiricel thinking suds here.

t'hile todmy we regard the Chninese philosopher Dsghuang-Dee, parte
of the Zend Avesta of Loroaster, sentencss of 3.Augusitin, of Omar-
i=Knajjam, of Paracelsus and others as near to the Presemt getting
verified today,othera 1ike Logke,ums,Heeckel, Daswin, eto.neen to
belong to & Past not hesrd of sgain.

Pevhape by this gets a little olssver,at lesst from one aspect,
what I mean saying that not the quantity but only the quelity of
time is essential,



'ith astoniashing genercsity the lluseum of Antiquities,Jerusalem,
and the office of Prof.Y¥.Yudin handed over te me photos of ar-
chasological pleges, some of which even wers nuot yet published
scientifically.The same happesed to wme at the Keren llayesod,
Jerusalem,from whers L got photos of the landscape,new plentings
and new housing prejects.

Thaese phoios were necosssary, becsuse for us it seemed deslirable
%0 show within the frame of the planned exhibition above all the
background of the country and it'e ancient cultures,ths surround-
ings, againgt which the newly oreated pleges of arts and sralts
stand out.It was striking to mee at these new pieces the old syu~
bols usad,but changed into our feseling of style today,never
warued up by plety.Also by this the genuine snd vital connection
with the Fast gets elear.

Althoush I had bsen imprsssed by the Israel-section at the “rien=
nale, iilan 1954, and the Lsrael-pavillon at Brussels 1958 at the
World exhibition,l was surprised %o find such a guantity of good
arts and orafts in Isrsel,partly by anonym craftesmen of different
immigrated tribes,partly by individusl artists 1like lionachem Bermann
Gumppel,Julia Keiner,Finy leitersdor?,Nahum llaron,Chain Paz,
David Polombo,Edith Samuel,louise,Zshara and Bezalel Jchats,
Gedula Schwéig,Arieh Sharon,Johanman Simon end meny others.

All the manysided forms of exprassion,originating from many diffe-
rent oultures do not only peasefully axist together but are smale
gamated to a great deal slveady tc¢ an Israelian style.Alrsady at
first sight in the ghops of Usvusglsm at my firet day I sav smong
quits & 1ot of junk,ss every country produges it as "touristeine
dustry” rather many very remarkable pieces,.And thuas it was not so
diffioult %o Pulfill my tesk,which had been asked from me by the
“Hemdwerkskammer fir Oberbayern” end it’s sultural refersnt

Dy, 4, Hofmann, $0 colleet the pilecse for the plamad exhibition,es=
pevially because I was helped by very meny Israelis.

Unen one svening I was sitting in my hotel-wroom I suddenly heard
8 vory vivid music.Because not having saten scomething in any caue
L went down and found sut, that this music belonged to the folke-
dances ennounced alrsady eariiev.But 1 do not belong to the en-
thusiastioal followers of folke-dences,at least in vVesterm coun-
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$ries (the emstern onas I do not know) ,and so I hed not caved
for it.?his however seemed o bs something different.Aind this

it was.There was nothing of sentimentality.Here was s wild,full,
enchanting liveliness.The costumes were well cut and simple.
Nearly all performances gave the impression of a sponfiancous
expression of & vital power snd joy.At the end the performences
procesded to a general dance Lo the llatikwahn,whioch everybody
joined by asinging.To me 1t seemed like a festival of rabvirth
after all the sufferings of the Jews.

Wherever I met immigrants from the “Yitler-Geyrmany I asked for
tvheir fates. het smpressed me with all the enswers was that they
all wers given withour hatred; they were full of a ratainsd sor-
row.Nobody volunterily started to tell aboub i%,everybody only
after I had asked,But meen from ny side,I de not think it right,
to keep deadly silent sbout thesse horrible eventec.So 1 was all
the more gratesful, that s young lsreslian artist lead me 0o the
monument for the 6 millione of murdersd Jews behind the Llount
Herzl, Jerusalem,This brosdly layed out building of stones alroady
gives a very solem impression,although still under construction.
An? 1t was deeply moving Ve wialk arcund there.

Uhen then 1 think of all my meny German friends,full of warmih,
kindnese of heart and sense of Jjustive all thig horror gompletaly
gets to a diabolical wviddie to me.

Very strange it was,efter having been Hay 8 8%ill in Jerusalea 0
£ind wmyself at lay 15th in Berlin,enother one of the divided
cities.This was Just 8t the time,that the top-cvonference had
failed,which for the people of Berlin was especially oppressing.
But when sitting with the newmpapere in the Cafe Kranzler. surroin-
ded by people who read the news justi as we did,I discovered that
here in YJerlin there was to be Pound the ssme cslmmess as I hed
observed 14 in the divided Jerusslewm on the Israslisn side.

Mhese dlvisionas seem to be & special craziness of our time! Cores
1@ divided,China is divided,Indie ip divided,Jervsalem is divided,
sud Germany with Berlin is divided.This is all the more asioniel-
ing, vecausd tolay om the other hend one ieg more inglined than
ever to judge all evente in a global way and bo think global in
avery respect,as far as one gots KwWare at all of the apivit of
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our time,Perhaps this is comnected with th: faect, that politvies

in general ave uwsually an expression of the Past,because by

way of eleotions it is prodused by masses.And the masses near-

ly elways belong to yesterday.Only single politiciang in dif-
ferent positions may make an individual exoeption.

The political responsibility of Israel way be extraordinary
great,first of all becsuse evidently this placs of the earth,
where lsreel is situated;not only religiously but also politi= .
oally is especielly full of tenslons = former times as well

as nowedays.

But when I think back to 4srasl,it is in no way that thess weighty
things firet enter my remembrance.l rather feel sgain the enchan-
ting,very delicate smell,which I persieved everywhere emd the
origin of which I could not find ocut.It does not come frowm the
pine trses,nor from the sitrongly smolling honey-suckie,not from
the shining red hibisous blosaoms and not from the light violets:
blessons of the joselander treses with their silvery shirmering
trunks snd branches.it was as if the aiy dtself was smelling like
that.WVhen I think bvack to Isrssl then I see again the many hens

or the tracks of the longhalred goata orossing the way of our cavs
I gee the Beduins flooking secross the desort with their derk, cnlm
syss,dresssd in their peautiful garments; so much more adjusted %o
the olimate then our dresses.l ses the exceptionally individual
and original workshops of the artists and I hear rznin the calls
of the lueszineg eoross Jerusalem about 3 ¢’cleck in the morning.
Or I @see the brilliant ocean at the bay of Tel Aviv and Yaffa,feel
and see the hot pink-yellowish sendstone of the buildings of Jeru-
salem, Thers are hundreds of swell thinge which are above all prae-
sen® to my wind,things however which ons cemnot catoh in a few
notes,if one is not a poet.

Prom all thie I puet make a jump 40 thinking and nearly foree me
t0 become ewers of all the problews of this country on the sooial,
soonomical, artistical oy political field.But if onae knows about )
these problens,ons only may mest this ceﬁﬁtry with 1t's own beautie
ful greeting? shelom, pasacs be with you.

arch 16, 616 Brigitte D‘Ortachy
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The transmission of Zen is an impossible task - y2t here we are
right in it,

(Spotlizhts on the Transmission of Ze

Objects can be given and received,Objoctified knowledge can be
tausnt and learnt, Qualities can be demonstrated to some degree.
but Zen? -

IT is no object; IT cannot be given or received, IT is no know=
ledge of ¢ onefhing; ir fact,IT has no gqualities. IT cannct be
tausht or demonstrated, And yet,the Roshi makes the impossible
possible -~ now as throughout nearly two and a half millenia. How?

Through the way he is. It is rather the '"how! of his multifarious
activities for his disciples than the what' which is effective,
Just as it ig not the scriptures VQ‘Cu oven the experience,but
the nxpavi nce which opens the scriptures,so it is in general
with spoken words. "¥no has ears to hear,let hia hear',is said
nunerous times in the Bible, ¥Ye can hear only according to cur
state of consciousness and dot:Lqu beyond that. HOdeV“f the words
cf whe Roshi,charged with his experience,tcuch 1 S,vue vay they
are ”ttﬁred,O°VO"4 the meaning of the words -~ as freely written
'shuji?! penetrate our heart without the 1ec“ssitJ of uur 'read-
ing! the characters aad understanding their meaning. It is the
*How!'! which is all-important, It is this cha TDG,VJ T “T”ltes a
spark in Zthe heart of the hearer,stimula"e a deep urge,

i
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Now,does the Roshi reveal anything other than what is revealed

by each being or thing,by the cry of a bird,by lausnter or lift-
ing the hand,by the wind or a stone? No! I*u*’ Whll° ordinarily
man ccs*ﬂt see what is revealed to him instant by instant, he

is stran ¥ drazwn to cne »ﬂo sees, ‘he wind, the sto“e,a cat and
nost humnna have not realized what is, The Roshi has, So our
heart-mind is drawn to thi: Aealization as hy a megnet, It starts
to react as a liguid does in the presence of 2 catalyst. Happy
tne man who meets such a 'Catalysttl

But when practice has ripened and we truly MEET the ROSHI,we
'meet' HIM in our deep=st heart. “e 4o not see HIM 'face to face!?
~ there are not two faces, What then is there? Nothing!

So all the patience of the Roshi and 2ll the trouble to realize
~ - ~ nothing? Oh,this NOTHING : WIND,STONE,TIME - and
wind-¥iNDy;stone~3T0NE, tine-TIME ~ each utterly different and
uniqu2 and yet: the bume. There is TIME-time, thers is I-i - no
daifference. There is MOVEMENT-novenent - and all is still.,

Is that all? No, just a beglhdLng.

Like a clown,on a trapeze, ti ht-rope dancing in seeming awk-
fafﬁRDSS,fﬁll ng down alternately right and lef , somenow holding
on to the trapeze,we ~ not ceeningly awkward but willy-nilly -
fall dowm nom to the Essential- “u 1ityle-;»;s - then back up again -
and over we go to the other side,falling tc the rhenomenal quali-
ties.How comic! How sad!

To 1live 'on the trapeze' in nerfect equilibrium,the trapeze even
having vanishéd, just firm ground,our very Home,the .uqllty—.uall-
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tyless,is possible for moments at best. At first the koan are our
balancing pole,and by and by we become a bit steadier. To integrate
experience into each cell so that we can live it,what a long pro-
cess! But it can't be hurried up; there is no '"go and get it",
"Slowly! We have no time to make haste',decades ago our teacher o
mathematics said., It certainly applies to Zen-practice. '

Oh, the genius of the koan! A closed barrier to everybody-conscious-
ness,each turns into an open entrance to our turned consciousness:
barrier-entrance - signifying exactly the state of balance 'on the

ti ht-rope'.By challenging us they create an emergency and --phuuuiiit
- we pass. No barrier,no entrance, Yes - afterwards.

Europeans,however,now and then manage to spoil this process in a
similar way as Herrigel did who in Japanese archery manipulated

his thumb instead of staying there %thout intention or interference
until the arrow took off by itself.¥ Those using this !thumb-trick!
come up with formally correct answers - yet,made-up answers,arrived
at by the very means they are used to for so long. So the 'correct!
answer 1is entirely incorrect, It is,as a Hasidic master fnce said

to a Rabbi:" Wgﬁt you have expounded is correct. But your knowledge
has no life," As the means,so the end, Path and goal are one.

The transmission to a culture as different from the Japanese one

as the imperial summer residence of Schonbrunn is from Katsura
Rikyu, as English 'high tea' from 'o-cha no yu', as Tizian from
Sesshu,is beset with pitfalls,the consciousness of the respective
people oveing as different from the Japanese one as their cultural
expressions, their languages and ways of writing are., Since it is

the ordinary mind with which we start this has to be taken into
account, It affects e.g. the way the kyosaku is used.

Today, nowever,there are many indications that the western conscious-
ness undergoes a deep change, The 'great track' to the East of thou-
sands and thousands of Westerners is one of them., We also hear

these days from western ph¥siitists and astronomers what sounds

like words uttered by ancient Buddhists or Hindus; and the results
of western science now point to a universe which resembles rather
that of eastern sages millenia ago than the narrow ezrth-centered
one which the West up to quite recently had insisted upon.

Be this as it may,the transmission as such goes through the ROOT-of-
no-qualities, a ROOT which knows of no cifferences, In This ROOT-
state ‘everything falls into One.Here the disciple awakens to THAT
which his master had awakened to before. Without that,Zen is just
welcome as a useful 'method',a'technigue' for other ends. But when
there is the slightest interference by any secondary aim,by any
cond¢pt or plan,Zen evaporates for us - though IT never vanishes,
But what then remains as process amounts to patching up this or

that old garment,or,as the Roshi often has said,’to binding the
branches of different trees together",

Genuine transmission is impossible without having undergone the
lero-stute and that of the Zero-Multitude., Even with this experience
it cannot be undertaken lightly. When are we ever truly sufficient?
Lo we not hear e,g. that even Bassui Zenji in spite of his profound
enli htenment hesitated at first to transmit Zen even within his
own culture,again and again withdrawing from his would-be disciples.
Lack of compassion? No! Just deepest compassion,bssed on profound

1) "Zen in the Art of Archery'", by Bugen Herrigel

2) "Tales of the Hasidim" by Martin Buber



responsibilijpy.

4EN,beyond all names and terms,cannot be claimed by any religion,
of course,also not by Bucdhism, There is no such thing as 'Buddhist
Zen' or 'Christian Zen' or 'Hindu Zen', A scream in pain,a cry of
Jjoy - is that Buddhist? Is it Christian? Hindu? Islamic? Or

wha t? Hal

4EN just IS : our very heart-mind: the graceful bamboo - the miaow-
ing cat - fragrance of the plum blossoms - storm on the ocean -
pain - laughter - ah,when is there a moment that IT is not? From
where to where could Zen be brought,could Being be brought -

BEING beycnd '"to be or not to be' ?

But since we are not aware of IT,there is practice,in the process
of which obstructions,interference,delusions (our favourite toys)
slowly,slowly fade away. (Only much later it dawns on us that not
even the 'sickness' is outside the 'cure' - but to see that we have
to be ‘cured' somewhat). Paigently again and again the Dharma is
taught - but who can hear it? ihen after all, we have come to be
aware of the Great-ORDER,going rignt through,unobstructed by being
the numberless things and changes, changeless,empty,infinite,per-
fect - or rather: of no qualities -,in stillness and in chaos,
nothing separate and outside of IT,we may exclaim:"So,that is what
is called !'Dharma'!"

Indeed:"#When it rains the earth gets wet" - just that - what a re-
velation! But the blind one considers this a platitude; it can't
be helped, :

When becoming aware that our insight coincides with what we had
been told all along,deepest gratitude and admiration arise, Only
now we can begin to truly esteem the treasure of the teaching.
Eut now,to the degree we have grasped IT,IT is our own treasure,
as if nobody ever had said so before. Ah,if only everybody could
be aware of This,of his Treasure! But in guiding Zen~companions -
now seeing it ‘'from the other end',so to speak - it is evident that
there is no 'giving' as there was no ‘'taking'. All that can be
done is to utter this own Truth in the certainty that it tallies
with the age-old,ever new Dharma and to see to it that at anypb
given time each according to his state is in the best position

to discover IT in his practice,

The telephone rings - I get up, How? Unexplainable by ever so many
volumes, A 'miracle' has occu:rred: I got up! Nothing has changed.
No intention - just happenings - facts of no quality - - - and we
glance the world where words like 'good!' or ‘'evil', like 'sacred'or
'profane' have no meaning whatever,

How fragrant the earth now in Spring!

Glimpses of the Second-Naturalness,i.e. the Primorial-Naturalness

to which the Path leads us 'back' - glimpses of THAT which walks

the feet,inclinds the head,moves the fingers on the typewriter,puts

the blankets in order in sleep,awake s us on the minute, an 'inbuilt

alarmclock! working to perfection - ah,of THAT which works to per-

fection each aspect of our life. No interference - no intentions -

no kmmptiness - no things - yes,no Dharma, no Gg? - - = glimpses

of "peing rid of God",as Meister Eckehart says”’, the state of

""the Buddha killed",

Yes,only by being rid of !'Buidha’,forgetting Buddha,we find BUDDHAj;

and we find HIM to the very degree that we find ourSelf. Only by

3) Meister Eckehart "The Poor in Spirit",Math.5,3 (translatid from
Gernman
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being rid of *Christ',forgetting Christ,we find CHRIST.

Is this not what Jesus-Christ tells us by "... it is to your ad-
vantage that I go away,for if I do not go away,the Counsellor will
not come to you..." (John 16,7) ? As 1ong as there are superimposi-
tions by any attachment,any cllnglnw to Hin®1f,by any ideas about
Him - or about anyone or anything else, for”ihat matter -, the Spirit,
THAT, cannot be realized,and we are far from the Reality.,

"Thou shalt make unto you no idols and erect no graven images...',
we read in the Bible (Lev.26,1). But making idols,ereciing graven
images,images deeply aengraved in our consciousnsss,is what we are
constantly doing. All our concepts,ideas,dogmas,imaginations are
nothing but 'graven images', and the more closely man is involved
in a cultural set-up,the more difficult for him to tear himself
loose from those.

iBuddha'!,'Christ','Buadha-Nature}, 'God! -~ what we conceive of under
these terms in our everybody-consciousness are projections of this
consciousness and thus necessarily as limited and conditioned:
idols,

Isn't it the physicist's consciousness,the way his attention is
directed,which determines whether light appears either as waves or
as particles ? So it is with everything: characteristics of our
mind,

This fact cannot be stressed enough with western Zen-gompanions
with whom the subject-object split is far more radical than with
the Japanese, But finally it has to be experienced - no other way
to overcome our delusion.

Buddha, Buddha-Nature - Christ,God,Holy Spirit - they are not objects
of our knowledge or non-knowledge, In fact: nothing whatever is!
Even when all is said,described, expldlnpd about a blackbird,we don't
krnow the blackbird at all,and this is not the living,chirping
reality: BLACK BIRD !

fHow much more evident is this fact with the SupremesNAMELESS ONE,
with THAT which by its very nature offers no hold for any thought,
But our understanding of any being or thing which we - wrongly -re-
gard as 'object! is only a seeming one as well,

Western scientists slowly become aware of this fact. "It is a quest-
tion whether scientific man is in togin with?reality'at all - or

can ever hope to be'",says L.Barnett yand more and more scientists
tell us now "We don' t xnow" - words inclcatln? a significant change,
an insigzght which provides soil for Zazen.

dithout knowing ourselves we don't know anythinggis an ancient wis-
dom., But when about seven hundred years ago Meister Eckehart said:
""How may man recognize God without first having recognized himself",
Europe was not ready. Is it ready now to follow e.g., his demand
"You shall love hinm (God) as he is a non-God,a non-Spirit,a non-
person,a nqnjshaped: but rather pure,clear Oneness,far from all
duality. tuite a shock to a dualistic culture,to one also where

-<,

it is heresy to this day to regard God or the Holy Spirit not as
persons, but here avAﬂvtnln“ is transcended., "Pure,clear Oneness",

the 'loving onp' included hlmself not separate of That, "far from

all duali t - - - How far have we strayed from the awareness of That!

#ithout passing through the ‘dark ni ht' of St.John of the Cross,
"lthﬂh" utter deprivation and 1oss,“1thout the Great Death,as said
in Zen,there always remains a clinging to names, forms,terms,i.e. to

L) "Dr.Zinstein and the Universe',by jwncoln Barnett,p.16
5) Meister Eckehart '"On the Ren® al in the Spirit",Eph.4,23 (trans-
' lated from German )
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the surface,the objectified., But when,stripred of any attachment,
THAT is experienced,there suddenly arise deep veneration,gratitude
and faith - such is the paradox. Now being bare of all clinging,
everything freely can be set up again,freely we can utter names,
have pictures and statues. Now everything is new and vary natural.

Who is anchored in THAT from which all religions spring and to which
they lead back, feels an equal respect for each of them,while he ham-
sabdse the expression through his native religion, But having been
'soaked' to sowme degree in the One-Reality of which all names, fornms,
terms of whatever great religion are equally valid expressions,he
discovers THAT under each guise, Now it is evident that the very
names, forms and terms which for our everybody-consciousness hide

the Reality are revealing It now,

It is death which presents us with LIFE.It is death which makes us
transcend the duality of life and death., This gives the scale for
dokusan: each of us inevitably goes through suffering and must surely
die his own death; so it is urgent to go beyond some puny experience.
This implies severity, Our everybody-consciousness has a terrificly
strong hold on us,and there is resistance,not rarely caused by the
fear of the Unknown, However,death knows of no negatiating - and is
impending any time.So we better 'die'! now.

Nowadays,that the dualism of the Mediterranean cultures with its en-
sueing deadly technology has brought mankind to the verge of extinc-
tion,more and more Westerners try to turn in upon themselves. They
Join this or that Path of spiritual training,Zen among them,search-~
ing for something,not quite knowing what,but which,no doubt,is un-
canditioned peace,

weren't it always the troubled times which were especially apt to
bring forth spirituality or even spiritual genius? In this respect
we live in the best of all times. A unique chance and hapvy the man
who has found a Path which is endless,an inexhaustible,unsurpassed
Treasure,leading him to discover IT by direct experience as his own
inexhaustible Treasure,the very Treasure he IS,

But the more we !'see' of IT,the deeper the longing finally to be
able to live IT right through in full awareness,and with it to come
to ultimate freedom and peace in joy and in suffering., So we ‘'more!
on and on in this fathomless depth . . .

This small sketch,poor as it is, I offer to Go-Roshi Sama who,
never sparing himself,has given me whatever he only can give,even
aside of hundreds of dokusan and numerous go-Teisho, It is offered
in deep gratitude for his guidance throughout many years on a
Path to which I owe a 'second life! ,

Gassho

Kamakura,March 18,1982 ( Koun - an )
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MISS BRIGITTE d* ORTSCHY ,
. ZEN PRACTITIONER IN KAMAKURA .
It is delightful, heartwarming and annoying to meet someone
like Brigitte d*' Ortschy . Delightful because Miss d'Ortschy
who , though German born, has a marvellous command of English, is
a gay, comfortable locking lady in her middle years with merry yet
krniowing brown eyes, Heaf&arming because it is seldom one meets a
person as quietly happy with her life as she is and yet it is a
bit annoying . Why? Eight years ago Miss d'Urtschy zave up a

n architectural career in the West -- she was at one time associat-

ja8]
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ed with Frank Lloyd Wright --- left family and friends,a lifetime
in &.Christian culture to come to Kamakura and become a student and
practitioner of Zen Buddhism. Not only has this change worked out
well fo¥ her on all counts but it was accomplished , it seems ,
without any strain. This does not appear quite fair to most of

us who, for good and bad reascns , keep trodding the same old path!
The piper must be paid we are taught. For the opportunity of turn-
ing one's life around should'nt one give in exchange some years of
unrest and mental anguish? Apparently not. Not in the case of
Miss d'Ortschy who says the change in her existence came about
flowingly, as if preordained. If there was an irritant, the pro-
verbial grain of sand to start her on her way around the globe and:
into another world , it was microscopic iﬁ%ed. The past is a worn
out and useless cloagk for Miss d"Crtschy and she speaks little aim
about it and when pressed on the subject she can only volunteer one
contributing factor to her decision : a small book read years ago.
"When I read 'ZEN IN THE ART OF ARCHERY" by Eugen Herrigel it in-
trigued me. Very much! she admits. " I thought at the time there is

something very special in this for me "
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in any case in 1953, when she stood on the dock in Yokohama,
greetedn the friends whose invitation was a contributing factor
in her visit to Japan,she had no idea how long she would stay ,
what she would do. However the small grain of sand was still
with her and within months she had been introduced to her Roshi
=Zen Master and she had begun her training as a Zen Practitioner.
" and I didn't know a word of Japanese" says Miss d'Ortschy " and
I had read no other books on Zen"

Now Miss 'Ortschy speaks and reads Japanese and is even able
to translate some difficult Buddhist texts. She still has yet to
read much on Zen written by Westerners." It bores me stiff after
three or four pages® says she. She made an exception when sh

translated into German ® THE THR

izl

E PILLARS OF ZEN' a book ,comp-

'_l

iled and edited by a friend , Philip Kapleay.

" If you think Zen is something for you, and it isn't for
everybody, " adviceg > Miss d'Ortschy, "don't read too much about
it . In a way it's useless and it can be a hindrance if, whewm you
really begin'" One gathers Miss d'Orschy has little patience with
the dabblers, the kookie California types who talk'"good Zen® martini
glass in hand. But even if you are quite seriously interested
it is difficult to explain Zen Buddhism,"How are you going to ex-
plain the color red to a man blind from birth?" she said.

Zen , its practice, is such a process of unlearning for the Wester# -

Mer.ruled and even tyrannised by his intellect, semantics erect so

\

many therny fences arou&d the simplest (thus most difficult )
words, that in this interview Miss d'Ortschy was happier to tell
of her latest experience, the Sesshin, a week long retread?nd medi-—
Lol
[e5es

tation , a yearly occurance for her from which she had just emerg-

ed.
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Quite fit and bright after this rigorous period when each day be-
gins at four, when each moment is scheduled with light work and
meditation, when the three daily interviews with the Roshi are the
only things that break the silence, Miss d'Ortschy findS‘nothipg in
the routine too arduous. "The cold? I dress for it. One can wear
anything as long as it's subdued. I wear hakamas for comfort, scme
woolies. I go barefoot,I like to,but some pesple wear ski socks...
anything gces. Some the Japénese keep their business suits and"
she added, "I think they might feel'cramped;.buﬁit's up to them".

: !

One of the many, many things that Zen is not is a hair shirt
approach and Medieval ascetism is not the idea at these: Sesshins.

The simple vegetarian diet is s also to her liking.,”;t's
ample enough for me. In days of old ., no supper was served. The
absent evening meal was called Yakuseki,literally :Medecine Stone.
The poor monks would tie a flat warm stone to their middle to ease
the rumblings of their empty stomachs', she laughed, "Things are
easier now. In some Zen temple one is allowed to bathe. T
@ lot to me on a summer day,"

The sleep , about six hours a night is also long enocugh.

for her ." I don't feel tired. I feel fine. Not unduly keyed un
vet I am always awake before the morning bell., However there is
one thing Miss d"Srtschy isn't used to .."and I doubt I ever will
be" she lamented, "The pains in my Legf.You use cushions sitting in

‘zazen! (sitting on the griound meditation) and the half lotus
position. but its hard for me . Aﬁconsolation of sorts is that the
young Ja§ane$e/untrained to it/aléo find it very painful after a

. " thinks
while. Miss d'Crtschy¥that being a Westerngr and a woman has never
been 2 handicap in her life as a Practitioner of Zen. " Westerners

often are at these sesshing, I couldn't tell you what they look like
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however. You sit day after day close to another person but you con-
centrate so much he ceases to exist!

Naturally there is much more to a sesshin than can be told here
or that Miss d'Ortschy could talk about that day. Only once when she
described the deep voices of the‘ﬁonks and laymen united in reciting
the sutras(sacred texts that are chanted somewhat like the Christian
litanies) dig the blind lift and one received an inkling of a very m
private world 3&She will speak of thég world at the New Otznai Hotel
when she is one of the ten weekly speakers in a serie of lectures

. whieh
that will run through'Marchr20.zliyare sponsored by the College

IBE

t-v

Women Assmosiation of Japan . Her title will be:"ZEN,WAY OF =
RATION" ., She agrees with historian Arnold Toynbee whd believes
that the influence of Easterh and Western reiligions upon each other
is of great importance for the human race and a movement that will
have more lasting effects on the world than the confrontation of
communisn and capitalism. This interest in Eastern religions is an
hopeful trend she thinks and she added that since being & practition-
er of Zen she can read the Bible with deeper insight, a natural i
effect of her new awareness. Aé she got up to leave she quoted
with a smile something that comes up time and agaiﬁcéhe Scriptures.

"He who has ears to hear ,let him hear."

She made her point.
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Transmission, Ancient and

Contemporary
Brigitte D‘Ortschy






Transmission, Ancient and Contemporary

(Spotlights on Zen)

This writing comes forth from profound gratitude and deep concern
and responsibility. In fact, it is this gratitude which. induces me
to reveal a concern which has been growing through more than ten
vears., It is an act of concern for Zen and the Dharma of my Master,
and one of responsibility also regarding Westerners who enter this
Path of spiritual training. Moreover, it is an act of trust in my
Master, to whom I owe so very much.

The subject is so important, in my eyes, that it has to be dealt with
somewhat thoroughly. May I be forgiven that it has become lengthy.

23 years ago, Yasutani Hakuun Roshi accepted me into the Zen _
practice and later I have received also the guidance of Yamada Koun
Roshi. To both Mastersy I am deeply indebted and grateful. It is
more than I ever could deserve.

During all these years, I have heard about the transmission from
India to China, from China to Japan through the generations of Zen
masters who are the living "Sutra", i.e. "guiding threads", to whom
we owe that the most precious Path of the Buddha is still alive
today.

Thanks to the koan, we get some insight also into the ways and means
of guidance and transmission, starting with Bodhidharma who, when he
had not found the understanding of the Chinese Emperor, Wu of Liang,
went to the monastery Shao Lin (Shorin) and sat there for nine
vears. There was no external activity to spread Zen, just full trust
in the strength of the Inner Way. Even when Eka came to him for
guidance, Bodhidharma was not eager to accept him. Only after having
severely tested Eka's endurance and resolution and when being
convinced of the deep urge that had driven Eka to him, Bodhidharma
accepted him. Finally, after six years of training under Bodhi-
dharma, Eka was authorized as the Second Patriarch in China. After
Bodhidharma's death, Eka, as we hear, stayed on for a while and then
went. to live, withdrawn from the Zen scene, among simple folk for
some Lime, before he finally settled down and accepted disciples,
who came in large numbers.

China was indeed fortunate to receive the transmission at such a
high level. Quite a number of great masters appeared in the succes-
sion, the greatest probably being the Sixth Patriarch, Eno.

Egé was not given robe and bowl because he wished to receive
them to be able to guide others. The Fifth Patriarch, however,
recognizing Eno’s outstanding spiritual depth, appointed him his
successor - and that against any practical considerations. Would it
not have been so much easier and more practical to appoint e.g. Myo,
who seems to have been so eager for it? The Fifth Patriarch even had
to admonish Eno to stay in hiding for some time, which turned out to
be fifteen years. The Fifth Patriarch knew of no haste and was not



motivated by any utilitarian concern, it seems. There was just the
trust in the Inner Way. As we may see, it was fully rewarded.

— L)
Nangaku Ejo trained under the superb guidance of the Sixth Patriarch
for fifteen years, and it is said that it took him eight years to
come to deep realization (see Bankei).

We hear about Nanyo Echu, disciple of the Sixth Patriarch for many
years who, after having been appointed Dharma successor, lived for
forty years in solitude until he finally at an advanced age,
following the call of the Emperor, agreed to guide people. He is
known also as Chu Kokushi.

We hear about Nansen Fugan who, after having received "inka shomei",
stayed in solitude for quite some time before he started to guide
people, among them the outstanding Joshu.

As we hear, Joshu Jushin, after his first breakthrough at the age of
eighteen trained himself for forty years under Nansen Zenji and then
twenlty more years by "mondo" with many masters all over China. After
sixty years of training he settled down in Joshu, ready to guide
disciples. His koan "Mu" has become world-famous and since then has
helped thousands of people to a breakthrough. Veneration and
gratitude to this outstanding master!

We hear about Mumon Ekai, author of the "Mumon Kan", that it took

him six years of arduous practice with just this koan "Mu" to come
to realization.

We hear about Isan Reiyu that he had experienced deep realization
under the great master Hyakujo Ekai with whom he stayed for about
twenty years. When authorized and sent to found a new monastery, he
just went to that mountain and sat there in a small hut all by '
himself for seven or eight years. "Of course, he made no effort to
advertise'", we read in our Master's Teisho. There was no haste, just
trust in the Inner Way. - Later, when a monastery had grown around
Isan Zenji, among many others the learned Kyogen came to him for
guidance. When Kyogen could not respond to Isan’s demand, "Show me
your face before the birth of your father and mother" and also had
searched the Sutras and commentaries in vain for an answer, he came
back to Isan, saying "I don't know the answer. Please, tell me, what
it is." TIsan, "It would not be difficult for me to tell you. But if
I did, you would doubtless reproach me afterwards."

No hints, no explanations. Kyagen left, dejected, and started to
live in o small hermitage. When later he suddenly experienced deep
enlightenment, he profoundly thanked Isan, bowing in Isan’s
direction, "...If you'had explained to me those things at that time,
I would never have had this wonderful joy!: Yes, Isan had not
deprived him of his development. Later, Kyogen became Isan’'s Dharma
successor.

These are just a few spotlights on guidance and transmission in
Chinese Zen, and they may suffice here.
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As we hear, through Esai Zenji and Dogen Zenji Zen was transmitted
to Japan.

Esai Myoan, since his boyhood living at a monastery, went to China
after having become well-versed in the Tendai tradition. According
to my Master, it took him about 8 - 9 years in China until he
received "inka shomei". A

real search is said to have begun. Under Esai, he experienced a
first breakthrough. Esai having died shortly afterwards, Dogen was
trained for eight years by Esai's Dharma successor Myozen, and
finally received Myozen's "inka shomei". Far from being content with
his experience so far, Dogen went to China where he spent four or
five years as a whole. After having experienced deep satori under
Master Nyojo, he stayed on for two years before returning to Japan.

Japan was very fortunate indeed to receive the transmission on a
very high level by these two masters. Consequently the Zen tra-
dition began to spread and flourish there.

About a hundred years later, we find e.g. the remarkable Master
Bassui Tokusho who, though having received "inka shomei" from his
Master Koho, proceeded with travelling around. For quite a while he
withdrew from all would-be disciples, feeling not ready yet to guide
anybody in spite of his deep satori - or, maybe, because of it.

Among many renowned masters, there is e.g. Bankei Eitaku. After
having received "inka shomei" from Master Dosha Chogen, he lived a
number of years wandering around, withdrawn from the public, until
he finally started to act as Zen-master. Then he guided hundreds of
people, monks and laymen, men and women for their sake.

Ekaku, who in spite of several breakthroughs seems to have never
received an official confirmation by his Master Dokyo Etan. Yet he
is considered to be his Dharma successor. Hakuin Zenji, regarded as
the renewer of Zen in the Japan of the 17th, 18th century, is said
to have left certain instructions for his line. In those, as we
hear, it was also demanded, that a monk, after having received "inka
shomei", should live some years in solitude to deepen his experience
before starting to guide disciples.

Daito Kokushi, after having received "inka shomei'", is said to have
wiped out his traces on instruction of his master and have lived
for years among beggars and simple folk in utmost poverty, before he
settled down to guide people. -

And so it has been with many others in China and Japan_as with
Bokushu, the master of Ummon in China, or with Ikkyu So,jun in Japan
for instance.

In modern times we can see that e.g. in the line gf Harada Sogaku
Daiun Roshi via Yasutani Hakuun Roshi to Yamada Koun Roshi the
transmission was handled with great care, maintaining the Dharma
through deeply enlightened masters generation by generation. As far
as I am informed, our Master started to guide others only about
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seven or eight years after his "daigo tettei", then often acting in
Yasutani Roshi's place.

The same care we find in the line of Yamamoto Gempo ,Roshi via
Nakagawa Soen Roshi to Suzuki Sochu Roshi.

These days, we see that our Master is deeply and most carefully
considering the succession at the Sanun Zendo, and almost none of
his and Yasutani Roshi’s disciples of long standing - some for more
than thirty years and with genuine insight - seems to be regarded as
sufficiently up to the standard. Is it not said, "the succeeding
disciple should not only equal his master but even surpass him; else
the line will decline"? :

For the first time now in its long and renowned history, Zen has
come into contact with the countries of the West, i.e. for the first
time it encounters people of those cultures which are the most
dunlistic ones on earth. What will come of it?

23 years ago, Westerners in Japanese Zen were few and far between.
Thanks to the guidance of both my Masters, I had the opportunity to
undergo a regular training of about nine years - and then further in
another way; and I cannot be grateful enough for that.

About 21 years ago, young Americans arrived, flung themselves into
zazen almost in a fury, then left after two, three years and were
never seen again.

By the end of the sixties, Europeans started to come and also
Americans of a different kind than those young ones before. In the
seventies more and more Westerners arrived, and also the clergy
began to discover the usefulness of zazen.

While all these people have come for zazen, their purposes varied -
and vary - widely. There were - and are - some who follow a deep
urge, a blind drive to discover THAT what they really ARE. Some of
them have learned some Japanese, a few to an outstanding degree.
This gives them the possibility to enter to some degree the Japanese
cul ture, the consciousness of the people of this country, i.e. the
soil from which zazen has grown.

During the eighties, more and more Europeans have arrived, several
ones as a kind of visitors. They never have let go of their solid
hold on Western ground, never have given up any security. Solidly

anchored in the Wesl, Lhey - so Lo speak - occasionally stretch an
arm across Lo Japan,
When we hear from our Master - and other spiritual masters - that

poverty of some degree is helpful for the practice, to me it seems
that the basic and important factor of poverty is insecurity; and
insecurity is beneficial: it helps us to abandon ourselves. But most
of the visitors are not interested in abandoning themselves. They
also make no effort to enter the Japanese culture, being convinced
that Lheir own culture is the best. However, here they have the
possibility Lo "get something", a method, which can well be used for



a purpose of their own. And this purpose, as far as I can see, has
in many cases hardly anything to do with the Dharma of my Master.

The koan often give laconic remarks such as '"when ngan came to
Ummon...". Looking it up on the map, we find that it is a journey of
about 2000 miles - and that mostly on foot and through the wilder-
ness of ancient China. That, however, did not make any difference to
Ummon - or to other masters with disciples having come from afar.
Ummon e.g. deals very roughly with Tozan. But thanks to Ummon'’s
rough compassion, the end of the story is "Tozan experienced great

realization." (M-K 15)

In Shoyo-roku 87 we read: "...Sozan said, 'I have made an arduous
journey of 4000 ri and even sold my clothes. Why, Master, do you
treat me like that?'’ Isan called his attendant and said 'Get some
money and give it to this monk.'" Is Isan cruel? Just the contrary!
It would not have been compassion to pity the monk and to try to
explain things to him.

We hear about Hindu- and Sufi-masters or of those of Tibetan
Buddhism who test their would-be disciples as severely as Bodhi-
dharma did with Eka. And is not the custom that an applicant to a
Zen monastery has to lie prostrate for days in the "genkan" a
remnant of this?

These days, Westerners, having come by airplane to Japan, the return
ticket often paid by their institution, are very differently dealt
with and immediately accepted. Sometimes during their short stay
they are rewarded by a quick "kensho".

On January 11th, our Master said in his Teisho:

"By =zazen, the ego slowly is diminished and finally vanishes. But
there are also people who seem to build up their ego on it." (Quoted
from memory.) In fact, that belongs to what is called "spiritual
materialism" (as mentioned in my letter June 1986).

At the same Teisho our Master said: _

"Maybe, I am too mild in admitting kensho... But I am old..."

There is probably nobody who doubts the great kindness and warm-
heartedness of our Master and his wish to give, to give. But the

"mildness" mentioned has its dangerous side.

How would it be, if the renowned head of the medical department of a

German university would say, "As to the Japanese and Korean students
of medicine who come from afar - some each year for a few months -
letl us quickly have them pass their first examination, then rush
them through the further training, give them the Dr. med. (M.D.) as

quickly as possible and send them back to their countries to treat
the patients there. If they treat patients in the Far East under the
headline of 'Classic German Medicine’ while in training here, all
the better." Would there not be severe damage? Is that mildness not
ultimately ruinous? Well, this concerns the body. But is the human
heart-mind less important than its physical aspect?

(&2}
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The same day, our Master also read to us from Yasutani Roshi'’s
book on the "Genjo Koan", p. 91:

"..+v.. This is because the person’s spirit of seeking the way is not
sincere. 1t might be a desire to make a big show of having practiced
Zen or a haughty heart-mind of wanting to become a Zen-guide in a
hurry. Both are vicious thoughts connected with the desire to become
well-known and they allow a person to be content with a false
experience.,"

With Westerners, there are still other unessential desires in this
respect, but they come down to the same.thing.

In most lines of spiritual training, people whose first and foremost
aim is to teach are not even accepted by the master. Why not? There
is clearly not the dominating urge for the most Essential, for the
"Great Matter", other secondary aims being in the foreground. From
the outset, there is rather the tendency towards_external activity.
With Westerners, as our Master writes in "Kyo Sho" 203 p.5:

"The strong point.... is to relentlessly pursue the external world."
All too true! The dominating desire from the outset to teach others
belongs to "pursuing the external world", and not to the urge to

"grasp the pursuing heart-mind in its living essence".
Of course, while in training, no teaching is permitted.

When Prince Siddharta, later to become Buddha Shakyamuni, felt the
overwhelming urge to find a way that would liberate mankind, all
beings, from suffering, he left all and went deeply into himself,
totally interiorized, until his Supreme Enlightenment resolved his
profound quest. To help mankind, he first had to forget mankind.

This seems to be the general pattern. All the spiritually great ones
and also all genuine seekers, of whatever Path, were in no hurry to
teach. Rather, they were totally engaged in solving the fundamental
questions within themselves. The more shallow a person, however, the
more eager to teach right away, just as our Master has pointed out
by quoting Yasutani Roshi’s text.

But people "in a hurry to become Zen-guides" are welcome at the
Sanun Zendo, and our Master exerts himself especially for them - and
that in spite of his advanced age.

Our Master, I am sure, did not start his own Zen practice decades
ago dominated by the wish to teach.

Now, it seems strangely enough, that the intellectuals of the most
dualistic cultures, desiring to teach right away, are the most apt
to quickly come to "kensho", i.e. to realize to some degree the
world of Emptiness.

What was wrong with the renowned ancients in China and Japan, that
it tool them such severe practice for many years until they came to
a breakthrough, and not rarely decades until they started to guide
others? And that even under such superb masters as Bodhidharma or
the Sixth Patriarch and other great masters - and though living in a
culture far more congenial to their strivings, far less dualistic
than the Western one?
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When going to transplant a tree from one area to another, one
carefully studies the so0il and climate of the area into which the
sapling will be planted. In my eyes, this applies algso to the
transmission of a spiritual Path: how about the old "soil and
climate", and how about the new ones?

As far as I can see, Japan so far has been an exceptionally artistic
country (which does not mean that there were no great scientists).
Europe, the West, has been dominated by science so far (which does
not mean that there were no great artists). What is measured and
explained - that, one is convinced, one knows. It is ignored that
this kind of knowing is based on agreements about certain "isolated
closed systems" and it is ignored that there is an entirely
different way of knowing by Direct Knowledge, which does not resort
to discursive thinking and which transcends the subject object
split.

All scientific knowledge so far has been objectifying. Significantly
enough, since some decades this shows signs of changing (s. Louis de
Broglie, Heisenberg, Schroedinger, etc.). But the people in general
have not yet taken this step. (This is a vast and most important
subject, and I cannot go into it here any further, but have done so
in other papers years ago.)

This scientifically dominated consciousness is quick to jump at
hints and explanations and ends up with the "thumbtrick" of Herrigel
(s. "Zen in the Art of Archery"), which his "kyudo" master was quick
to discover and, regarding it as cheating, to dismiss Herrigel.

For the honest ones, i.e. for those with a true feeling for
value, however, hints and explanations rather block the Way, since
they address the agile Western intellect and with it become an
additional obstacle.

If there is nothing in a person to warn him, a Westerner can go
through most koan intellectually. It sometimes happens that someone
comes to "dokusan" with a "correct" answer and yet has to be ’
dismissed since it is clear that the answer is mostly intellectual.
To accept such an answer would be depriving the person of his/her
true development. Alas, the Western mind is a highly endangered and
dangerous one...

Since most of our Master'’'s Western teaching disciples are members of
the clergy, some other differences probably should be touched.

Certainly there was no Japanese or Chinese Zen master who professed
and was obliged to profess any equivalent to the numerous Church

dogmas. llere just one example of these dogmas:
"God's existence is not merely an object of natural ration?}
knowledge, but also an object of supernatural faith. (De fide)"

("Fundamentals of Catholic Dogma", by Dr. Ludwig Ott, p. 17)

"God's existence" - an object of knowledge and even an "object

of supernatural faith". Here it becomes evident that the "super-
natural" is regarded as in the realm of the subject object split.

1) De fide: dogma in all form through the Pope or a General Council.

-~
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Throughout Ott’s classic on dogma, which is part of the education
of theologians and priests, there is the division into "natural"
and "supernatural". In my eyes, the natural itself js the super-
natural, the supernatural itself the natural. Moreover, who can
fathom nature? The one who could, could fathom life. Without over-
coming this dualistic view about the difference between natural and
supernatural, how can one readily chant "form is nothing but
Emptiness, Emptiness nothing but form"?

Ecclesiastical literature is full of the "merely natural" versus the
"supernatural". Here an example:

Fr. Dumoulin in his book "A History of Zen Buddhism" calls Zen
"natural mysticism" in contrast to "supernatural mysticism". He
writes, "Christian mysticism is a matter of grace and is essentially
supernatural. As a supernatural manifestation, it belongs to a
higher order than natural mysticism." (p. 282/283) Frequently, I
have heard other priests in the West classify Zen as "merely natural
mysticism" and among them even some who themselves practice zazen
somewhere.

Fr. Dumoulin’s saying is interesting in another respect.
More often than not, the Church has persecuted just those who had
come to an experience of this "supernatural mysticism".

Several times, when speaking about those persecutions of deeply
enlightened Christians in the West, my Master added: "That would be
dangerous for me." Probably - our Master being in accord with the
words of just those who were persecuted.

But now, he receives kind and flattering letters from this or that
top clergyman. Does this not tell him something, I wonder.

In my European eyes, it says: 'We are happy to have found a renowned
Oriental Master who willingly and quickly attests the enlightenment
of almost each priest or nun who comes his way. Since no dangerously
deep spirituality is involved with them, zazen serves us as a useful
method.’

In my opinion, it almost indicates the death of my Master’s Dharma
in the West. Truly heartbreaking...

Another dogma may be interesting in this context:
“Membership of the Church is necessary for all men for salvation (De
fide)." (ibid: Ott; p.312)

In recent years, this dogma was modified, exempting those who never
had heard about the Catholic Church. But:

", ..Those men cannot be saved who know about the Catholic Church and

her by God through Christ established necessity for salvation..."
("Handbuch des katholischen Kirchenrechts" by
lListl, Mueller, Schmitz, 1983, p.46 [= "Hand-

book of Catholic Canon Law"])

And Dogma: "Fallen man cannot redeem himself. (De fide)"
(ibid. Ott, p. 17)

Alas, it is clear that our Master cannot be saved... But under
certain conditions, one evidently may overlook such a shortcoming.
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Frequently I have heard my Master say that Westerners in general are
less gifted with regard to the main Zen experience. We also read in
"Kyo Sho" 203, p.5: .

"Here (Sanun Zendo) there are many priests and scholars of
repute from abroad. However, to say it d i s tinectly,
foreigners - with certain exceptions - do not know the world
of Zero..."

So it is; this is as I see it. More than ten years ago, I considered
deeply the difference between Oriental and Occidental consciousness
as revealed in everyday life - customs, habits, language, physical
movements, buildings, etc., etc. - and this was also the subject for
my conversation class at the Todai. Each of those observations
manifests the difference that we find at the roots of the respective
cul tures. For me there is not the slightest doubt that the subject
object split is far greater with us Westerners than with the people
of the Far East. However, there are exceptions, and to name them
would make a rather long list.

Now I wonder: if, according to the words of our Master, those
Western "priests and scholars.....do not know the world of Zero",
how can they teach Zen?

In my eyes: without any experience of the "world of Zero", of the

"Unborn", of the world of no-qualities, of Emptiness, there is no Zen.

While Westerners in general are less talented regarding this main
Zen experience according to my Master's and my own view, being
steeped in objectifying knowledge, they_are evidently the most
gifted ones to arrive at a quick "kensho" at the Sanun Zendo, to
pass through the koan at a rapid pace, and to teach Zen.

With my Zen companions, I go through different experiences. '

A brealkthrough does also not predominantly occur with members of a
certain profession or standing. Many years ago, my Master had asked
me several times, "Which Westerners, do you think, are the most apt
for Zen?" The answer, "People with an artistic mind" - which must
not necessarily reflect in their profession. And so it is. (Isn’t it
also revealing that so many Zen masters of ancient and modern times
found an artistic expression of their inner state?)

Bul among those of my Zen companions who have broken through the

imaginary wall, there are also scientists and priests of repute -
nol. rarely after having gone through quite an inner ordeal and
"dramatic transformations”", (to quote an abbot's saying concerning
a practicing monk-priest of his monastery). I have great respect for

such people.
Though the Japanese, no doubt, are more talented, we do not see a
single Japanese who has accomplished the same featl?f rapid

"kensho", rapid "shitsunai", rapid "teaching Zen". The "kensho" of

1) In my eyes, Zen is not teachable; there is a very different
process of guidance at work.
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Westerners at the Sanun Zendo, as far as I can see, outnumber those
of the Japanese, and Western teaching disciples are far more
numerous than the Japanese ones. Why? Because the standard is
different.

What is the effect on the West? :

During the last few years, I have heard several Westerners of depth,

education and insight (priests and scholars among them) reveal their

deep disappointment concerning the present Zen scenery. For instance:
"So far I had great respect for Zen. But most of what I see going
on here recently under the name of ’'Zen' has changed that. If
this is Zen, my respect is gone."

Or:
"Most of the so-called Zen here comes down to the same old stuff
we have always had in this or that form. Now again there is
another form under other terms - but for the rest... It is like a
new game played by the old rules."

Or:
"What a pity that Zen, in general, has not come to the West at a
high standard!"

Yes, Zen escapes haste. Some years ago, our Master has said very
clearly, "Prematurely ripened fruits never have a good taste.'" The
"Zen chusha" (injection) is quickly changed by the body of Western
systems into something very different. What "arrives" abroad is
hardly Zen any more. It is not the "Zen chusha" which changes the
establishment, but the establishment which changes the Zen injection
to something hardly recognizable as Zen.

It is evident that the saying that the "succeeding disciple should
not only equal his master, but surpass him" is not applied to
Westerners. There is nothing of "equal", let alone "surpassing".
That means, Zen has entered the West in an already diminished state.
Starting out like that, what can we expect of it later? Deplorable
Europe! Deplorable West! You have missed your chance regarding Zen
at an extremely important turning point in history. You have
distorted Zen from the outset, as you have distorted other paths of
spiritual training since ancient times. What a pity! What a pity! I
pray, that this will not have the consent of our Master. This
kind of "Zen" will not have any significant influence on the
transformation of consciousness at stake these days.

I wonder, whether our Master thinks so little of us, that the

standard for Westerners is so strikingly lowered - whether in
Canada, the U.S.A. or Europe - that e.g. also a person "whose eyes
are not straight" on his request is given "san motsu", because, as
our Master told us all at the Zendo, "he wanted to be able to

perform wedding ceremonies etc. fully authorized".

Many Westerners quickly are authorized to "teach Zen" in the West,

i.e. they are entrusted with our Master's most precious Dharma - but
in most cases they are not really trusted (which seems quite
justified). So far it was my impression: when fully trusted, then
authorized - when not fully trusted, then not authorized. This

understanding of mine seems to have been an error.

10



. -

On January 25th of this year, at "question-and-answer'", our Master
said that through zazen, "nayami" (suffering) is lessened and
finally vanishes. True, no doubt! But for me in recent years, there
has arisen deep sadness about the deterioration of my Master'’s
Dharma in the West. This suffering has helped to drive me deeper and
deeper, and 8o I can be grateful for it.

But this is not the whole picture: to be aware that hundreds and
thousands of Westerners are - and will be - deprived of their true
development regarding the "most important matter", drives the tears
to my eyes.

One may say: Well, if all these people are content with what is
offered, isn't it all right? But, maybe, one should not overlook the
fact that for centuries Westerners have been educated in a way which
has diminished the intuition of many (by far not of all) for true
spiritual value. So they cling to labels: "authorized Zen teaching"
- that must be good.

One may say: These people are just victims of their own conscious-
ness. But there is also what is called compassion. If I "love my
neighbour as myself" (in fact as being myself), one hardly can lean
back, saying: so they reap what they have sown... It is rather a
very painful sight. What makes it even more painful is the fact that
the Western line of my Master to a good deal is responsible for
that. What a terrible pity!

From the bottom of my heart I pray that our Master may re-consider
our Western situation, so that from now on at least there will be
the same standard for the transmission as in the Japanese line. Else
my Master's Dharma will be mostly lost in the West, used as a method
for other ends. It will be close to a miracle if only a thin thread
of it will survive. For the rest: Zen may be a stillbirth in the
West.

My Master’s ears and eyes are not those of an ordinary man which are
open only to praise and closed to everything else. So there is much
hope.

ébh;gh;gggggggg, who went to India, experlenced deep enlightenment
and stayed there for decades until his death, writes in his book
"The Further Shore":

"Unfortunately those who are searching for spiritual experience are
all too often attracted by mere substitutes like the European
version of Zen, Yoga..." (p. 98)

Yes, the "European version"...

And further:

"Bul. in fact, its experience (= that of non-duality) as a means of
liberation and joy for mankind will only be possible at the present
Jjuncture in human history if it is interpreted by seers who are at
home in two languages: the language of the Upanishads... and the
language of the seekers themselves." (p. 100)

1

"Seers'", that is: deeply realized people.
What Henri Le Saux - Abhishiktananda hints at by "at home in two

languages", as far as I can see, comes down to "at home in two
cultures'", familiar with "soil and climate" of two cultures.

11
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The diary of Henri Le Saux - Abhishiktananda tells us what he had
gone through on his Path away from the dualism of the Western
establishment to the Indian "Advaita'" (non-duality, Oneness). Among
my Zen companions, I see similar things happen - slow, deep-going
transformations, until finally in an instant a breakthrough may
occur. '

The "transmission" first happens within oneself, set off by the
Zero-experience of some degree into which in an instant everything
is sucked - and from which each and all emerge again - no, not from
IT, but ags IT ! This, of course, includes and concerns as well the .
two cultures involved in the transmission. Though One, each keeps
its particular uniqueness - in fact, this uniqueness is even seen
more clearly now. There is no "binding together of the branches", to
quote what my Master often had said 16, 15, 14 years ago - no mixing
things, no wishy-washy, no "aku-byodo". EmptyOneness-Uniqueness!
This then is the Zero-multitude - this then is "form-Emptiness" -
the quality-Qualityless. It is time-TIME, it is i-I, it is world-
WORLD, - it is japan-JAPAN, it is europe-EUROPE. TIME-I-WORLD-
JAPAN-EUROPE - the same; time-i-world-japan-europe - each of
particular uniqueness, different. But: TIME-I-WORLD-JAPAN-EUROPE-
time-i-world-japan-europe......

Where this vital direct experience is lacking, there is no
transmission, no Zen, but only "nisemono", a Zen corpse.

In my eyes, this vital direct experience is the intrinsic basis of
any genuine transmission, which ultimately is not a transmission
"from here to there'", but a transmission "on the spot". So it was in
ancient times, and I wish this spirit would pervade Zen today.

Kamakura, February 15, 1987
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